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لا اتال کے کش اعا رک حت تاع هکل اظری تار کی ی معلوم موی سے مس e‏ 
GP RA E DES‏ جداہود DRE dude eU‏ بھی ای ورجہ 
eee rte en fO Le dur‏ 
چا کیا پا ے جو ای طورگالی eof L I Se‏ لازم porn‏ وطومت بدا 
LA‏ کا بلا واس اور بلا ا شا ء انبا قکیا جا ۓگا- 

UI i, UD Ut یت سلف وغلف‎ dvd Ba Laut 
عبادات اوراعال ے‎ DUI Re Ire Uu MBE eL Oe پات پیش‎ 
Site SPP fe a بک ٹکرتے ہیں و ہیں دبین کے اکا م/امو رسیاست اورفظا‎ 
Le Au e AT dtp أسی طر فرب اورضروری ےجنس ط رع دج را‎ 
وہ اسلائی اش ری تکو ناف کر بی اس کے مطابنی‎ Se dr اسلا ام سلطعت اورکار پر داز ان ریاست پر‎ 
eau a PI E ots رف اور یگنر یامد اور‎ S2 
PONS AGI Pe et CAS Oi See رام الا کار‎ 
کر ی اولوالام رک اطا ع کر ہیں نیز شر تنا ضوں اورت رات کے معطا بن ا لای نظا مومت ور یاس تک‎ 
کر کے اچ یمان اور‎ SF Sy ASL Meine Poe iter Sut ee PIS 
ay Sug fe GU x obse at 

ut P utem re A Le 
3m ere en LLL PME eee AUI ٹیر ہیں بی‎ 
pO, 3 PL azdi ng ESA tf AL 
اور ر چال درن کے دا کار‎ ee uk ero P bee oz P oon 
P Une Fr de we VIE buy L bE ti As! 
Ute ba IU, fet Lie و بتک تال وق ور ند‎ JE EG 
SENG See Le ELL بات سے شاب کو اف نہ ہوک خلا لت علض‎ 


o; $ Be‏ ارخ 2010ء۶ 





PP WU مسلران معا‎ UI Bo Di کے‎ UP Evie اس کے‎ 
<UL Ls Flt. ۔استعماری تا نون سر یلت رہوا.‎ Dari colonies Sots 
LVI PBL Ai Seth pte LPL Few 
Sig “Osun? fnr ll rt ect 

lag ot Lt fU He ue ارام رعش یک مووک ام ری‎ SW KH ben pI 
(d o S PUE e لزز ما سل ر‎ oT YU کہ‎ io 
le ی مت سسکا منظرنا ما یگیفی تک‎ ype 

CS Hai tebe ےک‎ EU us Ut PEL موجوده عالت‎ 
GL e ud ol EI Uo وسو کے باو صف او رکذ ری سای جاک -ک پا وجود‎ 
Bench ost E Kish ttd ud utu gue ےک‎ Uds o, 
یاب اور‎ eL Mrd od Te tert Den ایی یکو‎ n ut 
TUM. fecu L ut سر نگل‎ c AS زرح صول‎ JA uz Á» 
PEL I do e ihh g EIE eing y 
مقاوصت مل ا نک سیاست اورعام‎ UE June Ue ag sap .اود ب ٢نی سے اس‎ "1-9 
-t UP سیاست من یال فر‎ 

۱ nori Fa Ue LL CU uin 
shit of با کش‎ Ut uf ut uic a Ra dep 
سے دو چا ر ہی ہہ ۓ ہیں۔‎ )11108100( Jur رال ینادردق‎ emphasis 

ao‏ ہلا ستل جو جیا ری رانس ہیں و ی un ve Puto t eb‏ ےر 
e to e Ps‏ اکتا نکوائم ہو Jer‏ گے ut ee mU nut‏ 
یکی نم یس کب ی تیان کیت بی e‏ 

ووا مورک قیال پا ےلوب i‏ و eth‏ زاو یکی ےم ړی! 

ly shes سے‎ Ue JAM er UE EB e انرریی الات اب‎ 
لپزا‎ deb کیل چپوری‎ uod ےک‎ ky ay UE Galt decor ے۔‎ cc 
EPP ES Ul سے‎ Ue feat ut ru uuu انون ساز یکا ہن‎ 
note EL Life WEEE Meh CE ble o 

)۱۱٦:ماعنالا(‎ Qd oaa PM BAS sp 
ee 72٦ OR eee 








te lL pW bile PK edi PL ecint‏ زیر استتفاد کیا ہا کہا سے خلا 
مشاورت عام با لیف چنا ل راشای دثیره e‏ او صرف ای صورت شی رد ےکا ران 
سے جیا ہک edb uae n FEL SM Pe oe e‏ 
b HE es ou a ene Lond OLL‏ 
e UR Gy SG lect Vel‏ اورا پ اوو ئی سیاکی :ھا تڑں نے واک طور ہیاک 
bl ugue‏ ت؟*صول او رسچر و برس wu. bbs ph PISS wy‏ 
امو رسلفنت می احا مش ری تک بالا دی سے نظ ری طور n e UI d‏ یش یہ 
عفر گر فلگ A nM qoi ue Dite‏ یں SINE Geese‏ 
-e EW Mee tileds‏ 

e pt PEU e ed ote e PREGA V 
e AUI deu UE ا ست س وہ خو رآ‎ Ct SP Sons Fos ATi 
Ure VL erede ue Ue ge ate AL ut 
í LLL مفادا جوسیاست بل رایس اک کے ت کے طور ربجا سے انی دز مردادلور‎ 
AMAA) tune ger Pot ua بے د من ساس تک یتقو ی تکا ذ‎ 
تالی “میں جج راست اتارک رن کن فی عطافرا-2..؛ ۲ من‎ 

ANF eK Crest PINE دومراا ہم موا ران‎ een; 
ےکا پا اہ تلق اور با ی ست وتا س کا‎ pes او ر'‎ Ue Ser iol EUR 
tn tue اکن ل ما رامشایره کرام را ...دوعس لوگ موم فرط وف یک‎ 
کات اک ددجم وق وج برش ی اش کہسیای جددججدادرسیای قلبہ‎ 
-e ds "V Cu et yr a 

ای میا SBP in Ped fut ad s gp Sa‏ ارت و 
dy IA bite Mp‏ اون له ارام E‏ 
Wig‏ سامت Aside UG aan „LILL‏ لعل مکی زم داری اوا 
te a I AC‏ ے اورا مو رمیات کے کن شل د ا کی جاب سے جوف رات نیا طود پے 
teu Ur Uu Ut Luth‏ ے۔ 
ت کر بالا افراط دفر ییا کے کن س Fes erT Se AAA‏ 
oe dK‏ کے مطابق ہرک کو کے لیے“ چا ہے دوعام انسان Sot Gel‏ 
ایض ی iE Reese‏ ××“ 





ee ONS Grin ed‏ ہحال می ا سکامتعردریات ال کی رضااورآخرت می فلا کاتصول کا 
۹.0 سد مس یہ شور 
Gre en Ste tle Ste hen Sos‏ علق MN NE re‏ 
برض اورغیطان éni KL‏ پال Edom Hosa euh‏ 
e Pon e uie te Ae‏ چا کا مھ 
n C fL‏ 30 یس ر و سل 
ووسر LA Jus‏ 
Jl Wa‏ مطل UE‏ کیا ست وکوت Urat, eo e yg‏ 
Se Sef rut‏ 9-7ص سی ہی cM e‏ 
oat Pe UD LAE S ea a o‏ ی ا ر 
e L3 Ute zc cu‏ کے فی ایی فر کے dotes did‏ 
BL ads‏ هر کارا صرف ی کرام سا ست او اک وه 
Cet MM Mene HUC es P ILU‏ 
"Fora AI n Phat‏ 
WF 6 s EIE E‏ 

خر e BU e Abe o‏ کوس تی کے کن 
LER OS LL‏ ے دو رز دالا US ole bee SUS ey‏ 
مولا تا عا لیے کہ سه 

YÈ dy g Qo»‏ سے ایا تھا ون سے 
v‏ میں LAY OTs‏ چ . 
اھا سے دار fp‏ قاجا دا چا 2 
Sioa‏ لی اورفرقہ وارا اتل فات سے بلند ہوک ر.. خالصڈ Wiz te,‏ 
T is ip pL Pred A‏ ل میرا نل م ددا Fe AND Ge‏ 
ری موم MÀU: oig. 2 dug "od celle zy‏ 
یکن کسی وی E SE bets 2VL‏ 
e Fidem up |‏ 
dr eda‏ رز ATL A EAE aL‏ 
See‏ 
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سورة الفرقان‎ 
usw م تہ ر ےکر و پکا‎ ٢ے‎ WIL KII tr bak 
سوررت‌سورج‎ A Liv! £ ہیں اوراں‎ Ferme سے سور ال ومنو نکک‎ v trt ye 
Alt tir IF RMN انور ہے۔ اب سورۃ الفرقان سے چو قھاگمر وپ ش روغ ہور پا‎ 
ike سورت سور الا اب سورخ الف ران 1 راو اور 1 بات تل ہے۔۔ اس سرت‎ üa اک‎ 
الو راو رمو رالا اب‎ UALS We LW Su Pre tS لی“‎ S25 BLA 
Vr UAE Ue LU UR Ue ou dU" e ett Ut tn 
عفانم ری مامت پل اه .ال سور کش یسور‎ coetus 
Sih ill pl poU KU بہت مشاب سے سور یی‎ C رال اورسورة‎ 
Gon eae A I G A ipso tut E ftue (at 
eoe TK UE nat 
OPERIRA TRIETA 
IPP We we AL Proline at" 
"dbz o Ad Ufer Du eC ds fa کبک‎ 
ALL SOIC ILL Sr bit کپ دول ترآ نک مقر ے انز ارت روا‎ 
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e As dx e dis isi d ety gj ab d od 
(93158, LS میب وق کل‎ 
ie EIS ے؟ سانوں اورز می نکی ینس‎ it d ”دو ذات جس کے‎ 

7 "would Curius e Là cU CAI Ut 

NF Lae Be ee TSP TSE oru Iun اب‎ 

و نله یذ وک رم ین له یش بی له رلم IS‏ 

ji GS‏ رگتره تخیر 

پکہہ تچ ےکا شک روتخریف الل کے لے ہے جس نے ند one wb‏ 

P سک ور ےکوی اکا‎ elise Lb titel 

راک بایان یاک سک بدا e‏ 

پھرسور م بی ارال یں د۲ urd- £L Lo BELLUA‏ 
tz rut AC C gs)‏ ےکا ےآ پ ے خود WA‏ 
oA Lu ae.‏ بو زب بر eee n A eut Lut‏ 
ینس پر FA‏ 2 ول درا آں عالیکہ با سپ یکا ناز لکردہ ےک جوز شن وآ Chul ust‏ 
dU oue d arua e Ur ue I oU LIS‏ 
a hoe tA etA‏ طرف تا ز لکیا کی ؟ ان و فا نا تارد با 
ما ی رو ایا رن کی د ے دیا پاج لس خو هو ول اور وس ا و2 رت اورگونی Se‏ 
Ut Uu out eL urge‏ یا کر درا ہے تیاس تک یکھڑ یکو 
تنا گے ہیں ا ورای کی iese PAES WAL AL LU‏ تاد کرو 
c REA e Ug PUE o f M CT‏ 
فرمای LW Ire Fhe SILAS‏ 2 سے اور بازاروں شی بھی 
PL Rut zogüUuad. C LU ng ix‏ 
ek TL oy‏ 

تیسرمے کو ں کی e fure BUlgI‏ 
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ال کے جواب MEI E ufu WU‏ ڑکیا سے اور ری شل ہے ہت دو رککل 
سے ہیں جس روز Au o ER Lor Lut UPS‏ 
FO‏ 

uti Ad Ce Me Pid E LR fe VI Ure 
اد رال ایک شوک کر‎ Une BASIE ie Mu nb Ci Ho الک‎ 
ebl sc اک انش‎ Ludi e ndn 

CO GAE NAi a con o Os) 

BEF tute ret یکت مر‎ iut E npe ا لآ یت ےد‎ 
YC sce HLSW MEL Ie Srey Bet ال کی‎ 
as Je piyee rs Sanr) AIR eV 
نای‎ 

اس کے Pie Sia PU z^ ua‏ آ ن ایی نی ونت کیو ںآ اجا رد یاگیا ؟تایاگیا 
کہ یراس ASE VS‏ فا تھوڑ اتھوڑ اق رآ ن نز لکر biet) CTA LIL‏ 
کرت مر ہیں ۔ اک کے بح د ہے انیا و رک اورساپ تقو مو ںکا زکر موا ے ۔ 

ال کارا شیرجت ام بت اج 

(o Xs, ele o3 Lieu AQ ARS ارء یت من‎ 

Ve e eh Jr LU lt wegen” 

؟ کیا آپ اسےداوداست پ لا نے کاذمہ نے ست ہیں؟'“ 
feo ut eode.‏ 

چو کو مم DOL do‏ کے ساتھ اپنی شایاں اور ای ترت بیان فا ے۔ 
آ یت* ۵ شل ارشادفر مایا: | 

(OHS اکر الاس ال‎ oS i ee i2 Ms 

et Ste Seek سر ین‎ 

e IAS KR oui uf Site 

nikon eun‏ ےکر میں تو بھی مضمون وہاں نظ ر7ج ہے۔ اس 
کے بح دہ UL tb US ares‏ ہابت ام Ut‏ 
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”13 پ ان کاخ رو ںکی بات ہرگ تہ A gue‏ جیا آذ سے ت 

igit 
مر کت ی رتیت یسمل اه تنج اد‎ 
عل موک کا تھا رگد ار ہے۔‎ SEE LN Sash rt 

JOSE LW FL thus f vir yl‏ ال رلا ایی مرد 
aA ur‏ ال اوصاف بیان وس I uu‏ کیا ہے دہ 
ede gE iLE f I tine‏ ےراتا یں ںوہاچ 
رب کے ےا ئی راتیں عباوت س کر eA ue usine.‏ 
یم سےمبا تک Erft‏ ہیں۔ جب خر کرت ہیں ےق امرافکرتے ہیں ار ضہ دیپ سے 
کام لی ہیں ue LA e‏ ودک کین پر بتک اوق 
تخل کرت ہیں اورشہزتا d 2: ur fA‏ وی دج اور تر تی تمو کے کا م پرا بی موجودی 
en De WIL o eu s ez fu‏ 
-Ut Lyte gp‏ جب أ نلوان Wok‏ بات وال te dedu dpa‏ 
de fast‏ ےق اس برانھ ے بہرے وی کر cut Soe diini‏ 
ر ب ںا ل یو ہیں اوراولا د Fhe she UP UC A Sho Che So TAL‏ 
LENG eut e ko PU) nde Be sl‏ رک جزا کےطوربپر(انہوں نے 
دی e Uh Ly E ss AP tg ue‏ سلامادردعائوں کے س ات الناکا 
Ss aM v osa‏ یرال ہیں گے۔ 
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سور 16 لشع اء‎ 
i 727 bustier bic OS fe Ere 12717 رو‎ Uv PIY w 
ادا‎ dU hui. انہوں‎ he vC uri. uel e. 
و پل‎ s Me C Bo P rf rs مک‎ 
A7 ECL AL ASN سا بات شیب نع‎ po s 
BID aS K ine gp ILe StLe Gel Jp 
مق اس می بہت بی نشال چ‎ (or ریز‎ M 560 M AIR رما گان‎ 
e FER e TER سے ۔اوراے‎ bd Mules گرا نکی اکر‎ 





کی Se Fe‏ جو ہروتت جزات طط بکر تے ہیں و ا نکو Au Pol‏ بو ارگ 
نٹ Ud Uv‏ سآ نی ہیں ؟ ریقام اق ام دہ ہیں جن کے عالمات اب عر بکومعلوم Ie‏ یوک Uu‏ 
EGIL‏ 

pu RA ute AL ue‏ با 
e Nu D nC U^ ec YA ue sort lat eur‏ 
A. ut‏ کےا تنک مو و الاعراف کے بس کے ۲۴ رکوں اور ۲۰۷ alf‏ 
out t. Pert tel i SLL Ut‏ یات ٣٣ے‏ ۔ 

pue‏ آ ما زمروف EP bb‏ سے ہوتا سے ساط کے بارے میس ایک راۓ سے 
ےک یرف ما پک شکل می سککھا گیا ہے جیے ایک SE slr BIR col P‏ 
ارک مو FALAFEL WINS Bho Fine ee Ob n‏ 
Lr e I UM M PU Urbi nt OX ut‏ 
مارک ہکا آ تاز وتا ے: 

(oie p E ک کلب امیس لت بجع تفس از‎ Ess Li Mb) 

Mee Te e ED. ut AT Ue nua"‏ ادرصرے 

"le gue SÉ سے )ہلا‎ 

Gm ela dr de I‏ گی دک مایت رید اور نا بے 
ت LEWIN tL SS WI bg le‏ 
لی نظانیاں اجاردی یکا نکیگ رون ج کرو یا bx EE Sh Aunt‏ نت بای فلا 
Ut AP ouo‏ ہے لان ہی ہماریحکمت مل نیس edinn‏ پک دلوت اکا 
ee tuc UEE IU Me silyl‏ یں اور 
e e e Lat TA Lg ee‏ 

Grepe hey»‏ کا دک وشرو مور ہے ۔ رے او رتیسرے رلور یں 
رت موی اور ن کا ج ما آ یا ے دہ بہت دپ (eL rs P Ub e‏ 
تل یں رتاک را ناور رسک بان گر 
VISU- tT (independently) +b É OL SL tthe‏ 
T role ntm ot edhe HS te PS ÉNE‏ 
e aes PIE e dob‏ اورت نآ پ کے بحر ع زاب (Fol eK‏ 





Zito fe free tal Sei STIL FIle PLS bas 
ہے۔ج بآ اہی توم سے‎ Ey ور ہو ہے لین ا نکی قو مک ح کیا ہوا ا سکا رآ‎ 
UU AL Umi y uà معام کر ہے تھے 2آ‎ 

SHE EM Ged NSH DD‏ تفر 

JA eU oU denne ut "لا یسب بر رن‎ 

نے oU uh‏ کے رایت کی د ےکک 

انا نک رایت دیا کی اش تھا کی ر Ui Tz JUL e DEDI o‏ ے 
قرموں بی dediti cou AE Pe IE ie ui eoi‏ سک 
Ma d E ee‏ 

unter Ut ene d Ee IE Re iu"‏ بے شفادتا ے_۔ 

widre Ue bot f Apo or zoo 

LAL NK Soe UB See Porte 

Uy LT Kelsie hPL Plossl re Ph tz کی ) اے‎ 

a2 bh ur hay elL burt coi weeSyet 

UI‏ شا کرد ے ۔اور مر ے وال رکوک موا uni obi of‏ میں سے تھا۔ 

اور Ute al‏ دن سب افیا ے پا (AL 24247) I LU‏ 
ed atas‏ ہے۔ ہدام تھی طل بکرر ہے ہیں اورخطاٗں Ut bb EL bee‏ 
اپ ےآ Wi‏ ول te‏ ہے ہیں۔ 

ال کے بعد ای ایک Of‏ ٹیس جات Len‏ لوط اورشعیب نک گر اور ری 
BEI ALES‏ خطاب پور ا : 

) ںکو روح الائین نے (ہمار ےمم سے‎ e n Jt رب الما‎ leer” 

اکن تلآ کلب اراس اک ہآ پ نج ردارکر نے والوں میس Cutt en‏ 


AL‏ دو ضا تقائل یں اود ران کے اندد بی استطاععت سے ا وتو و یکی اعت 
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see tet * بالصلجین(6)» (یوسف)‎ MUTET EY 
می را کارساز سے دنام اور قرت ل تو وفات وے جک ےلو لان ہو کے ہو کے او رتو لا‎ gt 





دس رصان مات + 


e db Er T A n jäl < E ۱ک‎ ‘ ui, : ترکیم‎ 


“eget”‏ ین 
مفعول اڑل ۲ o‏ لو 


eb Lagi! bees eer 


m e depre Dio 


(UE Ger 22 a 


(6232,97 $9757, 


eux ا‎ Z 


کزوف Ula Sa‏ او کچ نداد nsn Tte nb‏ 
رل مالس کباب نس ۔' ال“ عطف ہے الین کےحرف جار 


ee Ry 


"Wozu" vU‏ بان ۷" نے خوف 


تر جمه: 

i uA s: zu 

رلا رھم :اس ماد dL‏ 

naai‏ :و )رچ 

Gad Aes bitves: Sebi 

&w o 

عَنْ آنفسکم Jed‏ — 

ان کنتم :اقم لوگ ہو 

ا ہکان مت کر 

{Já 

اترتا :رر 

میا2 :(وہ)زندہیں 

رون ان لوگو ںکورز ق دیاجا ١ے‏ 

Rai te 

i rn di 

beady‏ بستمشرون: OP ait:‏ $ نے میں 
e Auf:‏ 

o‏ خلفهم yl:‏ کے os) d‏ جانے 

والال #ل ات 





$5 
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مرو و 


غلیهم :انا 





-e Darfur Ke 


cn 


وا :کہا 
f:‏ ال خر 
7 
Yd FE i‏ :رو ل نک با 2 
Ma 3: s‏ 
freu‏ 
Lad b oho‏ 
لذن :ان لرکو ں کوج 
فی سیل utar di‏ 
بل :بال 
عند رتهم :اچذرب پان 
Ut deut‏ ی خو ہیں 
E‏ 

eI adi 
abuse 
ان سے‎ " 
eU CO di 
ost: A 


Oh 


EIS 


من 2$ 


(763.51) 
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سول هی تس 


AU uuu 


Fio rcd A ig B E a A A 

SSA BIR FO ji BUS RUE air منهم‎ 

Q3 سل احدا شیتا " وامرنی آن‎ ٩ رت وامرنی آن‎ or er 2 jai 

عون گت نها نت یی للم و f ug‏ اکثر من 

ول ا حول و NIG‏ له ان ین گنز تخت عرش «رواه احمد) 

”رت الوز را ری( سے مروکی ہے انہوں نے فرما کہ شھے مہ رےحبوب دوست ( خر 

نے سات باق لک طور ےم فر مایا ہے۔ جھے؟ ote ee LER‏ 

ےعحبت رک ےکا اوران سے قر یب رٹ ےکا۔ او رآ پٹ PYSI NPG SWIPE‏ 

رگون ood eR‏ کے TO, g'ialut‏ ج گے ے او کے درج کے -ut‏ 

C Ate Mte bI هآ‎ Cur LU رت ابوڈ‎ T) 

T کو چوڑ وں اگ چ روہ یر ےسا ت ایا کر بی ۔ اورا‎ obti oA dede 

OIE AL‏ ےکوئی چزنہ ماگوں ۔اورآ پت نے کیم فر ا لک شس پرموت پہ 

iLink i Eig inbid Lug Adea 

Joe بای کہ‎ LL تکرنے وا ل ےکی ملامت سے نہ ڈدوں ۔ او رآ پ‎ Ut 

LIA IE ey BL Ur oy es dy 355 4; 9y- 3"‏ سے 

یں هلچ - 

IME Kye a UL یھ‎ LAREN ROV حخرت ابوڈ‎ 
Rr ut dx us ca LE. LAU VA آن‎ BB رسول‎ e t ue 
اور ال‎ i. E, En C ERE وه سول‎ LAU LE Ku de e وب سب‎ Èn- 
-ete Orie 





AMPLE Sh LE ہی نہ‎ ERI, 
Ibe yfi OS Gin سول کی ت‎ hi SUNIL Se Sui 
ESTEE OW We PU Unite Foge iL JBU 
lat d T رم دی کی پات جآ‎ hU FU ee LEE UL 
سے عحبت رگم - ام طور نوریب لگ لیکو‎ Hate tle odi) 
Ie ois nz ou lt a. e te MC ool Ute Pe 
پک را یښ ری اوررزق‎ Bird GOS Pt Pus cut LUI تعلق پر اک‎ 
"Bu fe om Bes Ui UP AE 
ic uubuudut eder se idit Iz nu 
کنل ےکا م لیت ہیں با مال نا جائ کا موں می خر‎ (ALS iN Loe کک‎ ut 
افراوکوظار تک نظرسے د یھت ہیں اور سے‎ gf n کر ہیں اور برتر کی کے زیم میں بت‎ 
e کے سا تمونشست و برغاست اورنکل‎ SI غر ی اور‎ tee Ibi the 
شک راو اکر ےکی تو میں ارزاں مون ے۔‎ ite ile th Ge A Fy 

OR UE, کہ شس ان لوگوں‎ oe LE LER E dig eps 
SPL Sy gale پاک نوی تد یکا ماما ب س ےکم‎ £ PEU yu سے‎ 
PUM WES SLI we He 2 Ms Wie ple Fle keto مال‎ 
UU eU oe iiL lE کے رسو‎ Un lae جذ بات‎ 
Suorien Agoi nye te سے‎ 
WP Lap Sashes fortune ds ne MP Se PO BF 
ورا اور وسا یکی طرف لہا ے۔ دی و لک طرف سے ٹبولیات کے مطالبات‎ utu I f 
ےاورآ سای کے ساتھھشیطان کے دجو کے میں کرتمول دولت کے نا جات‎ Oo مرو وسو چوں شمر‎ 
سآ کے بد ھت مھ ھت دداس مقام پر جا تا کہ‎ LAU n UR 
برضائے رب کے‎ uU ee AE Uu oe ui to uf e uto اس کا‎ 
XLI) DU re ر ہوا یں ھا عر تگر ےاوردومرول یا عیاشیال او رگلا‎ AIR جز پات کے ما تی‎ 

ilse rnit کب ری بات جآ پا نے کے‎ ile? 
e جو ڑکرکھوں اگر چروہ‎ PIL رر راروں‎ SI US She امترات کے سا تح‎ 
Oe BE پیراہوحاتی ہیں جوطو لپ لی نو‎ tus biz اط ڑ یی ۔عا طور‎ 
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FPL کےقرابیت دارکی‎ MK esta o io Ll ut 
rr Lb o Ue e ao P ost e d t 
جا ےک ہاگ رعزیز واقا رب‎ I Ee ente Fe E AAT 
ان توص سار کا مھا کر پا ہے سول افو‎ IS Fo Seve 
Paha iPaper تمع ر یکر نے وال تعن تر ی رشت راروں کے تیر تو نے والا‎ 
A buf Ei I. e us ات دارول کے سا کم نعاتا ت لو ڑا‎ 
ste bbts NOTET TP" 
ریب اورنگ دست رش دارو للا چا ےک وہ اپنے خوشحال بھاکی بد وی سے حسم مک بی اور تہ ان کے‎ 
کی بل وک سوا لکر ی ۔‎ bod ge dod Uu لے زوا لھ تک تاک‎ 
هرت هک ری رس‎ 
M ےیئد ےی ال دس ہرود مت‎ 
اح ری سس سط‎ ety لے برشرمندہ ہوا‎ 
سے اگ ری‎ Lie LSB Hy AA انا نکوپاوتاراورخووواررکتا سے ۔ رسو ل اا کی‎ 
71پ 2 رت‎ Lb ieu 
Gi Se stu BEI KL سح ار انا‎ dS ch Hay Lis 
VITRE ove ot Sire عاججت کے لے اتی‎ 
ایک دن سول اس ایب‎ diu بر ضراۓ ر یتمحر تکی دادن‎ 
فرب جب سی پچ اکنا یا ا اللہ‎ eA ALT e c :ی سوارک ی چا‎ 
تاه اداوراعا مت طلب‎ SHI MOBIL lohan AS able 
Led Sie iu abt tI Jic OP WE 
لکن اور ترا یکیو مات پر ہک ہے۔‎ Ee رانا نکی طرف‎ 
ده ی سگرن بر‎ ts PHA نو کے ہیں پا چو یی بات جو کے‎ Son 
tL ure disap uf. 4 uo i Ar 
کرای لدان بنا ےلو‎ SL cele گی بات جب خاش‎ OWE Puss 
ere وی زب ده کشک ارت کچ ارگ لی با کر‎ 
کلت یکہنا سب سے بڈا‎ HE aeu" WALL Le ot (yy au 
Zi eU VU EU کت ا وه سول ات پات‎ zog 
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Wm Jo‏ ك 
pee Feo LE ee nU UU eU ilt‏ 
ابو WL WSL or bbe uo‏ تور e‏ 
Ine eu uite‏ = 

Loi send esp ird RoE giie 
(Pg Us ا کن ان وج یکہوں اورو‎ nice ets 
ل چات ری اور‎ Ay. Us روا‎ e برا بعل‎ Soin tec Ue 
-& hesi SLL be igh ithe PL op 

LS Kop er Ber حطر الوز رواش کے یں شری بات جک‎ 
Src bie LIAN KL Unite aby Ni کت ےک ”کہ حول وہ‎ 
ایک سور - یاک 00 ور‎ clings EL 
Si BAV SML Ae unt e n Via tl re p 
Ue M obs سک توق شای حال‎ AL e E تونق‎ 
e e RAM e XP E wid TES 
e ut- ES ENE $e dunt ر ےک اورا ے افق اوقل اکا ر ےم‎ Ga 
ارڈ تال ٰکاشکرگز ار ہوگا جس نے‎ ee ue Emi KU EL e 
ےہا نے ا سے‎ wf loge ste m Wwe xe 
P e eeu کل‎ Vi Lew SS ot Yc sf 
اتا‎ LIE, امد‎ LAE LIES deut af s Baz الو‎ 
toy Fx ese ae aby $, 15 Id v3.5 e eU Ae 
fue را فا بر‎ Seyi se thay Se bITa 
کت کی نا + سس‎ UI of o PR f Er t Vh 
ت کے ساتھ‎ APA PK eI ge Áo. E Pant 
- Judd J! 


et 


Bee 





دعوت و تحریک 


Sais Soho di bool? 
IANO RL 


او نز وو رن ا نکی غیت 
ڈ اک رف الاسلام اصلای ” 


ZS yt nU, b dcus‏ یہ ( ۱۲۱2۰۳ عام) ایک منز ما م ومصتف اور 

t CUI‏ ےکن شور یں کین ا کی۲ ال زک حت سب ے ز یاد ایال ے۔ 

۱ tss ut 

Xx‏ درل b tid oua‏ کےا کے انہوں نے اصلاںح مھا شر ہ رک ر بو روچ ہوک 
ج Cur zou M em ea zr‏ 
ا eI‏ ہا ترھنااورعام لوگوں کے مسائل سے پا٘ موک ان کے مل کے ےوش کرم 
St‏ 

Beis Lived ood oL ftw 
Ws Jie erre rt est uA pe 
راخ سک نشا ندد یکیا-‎ 0 7131-012 i Le 

du Ps n bb ui dat * 
مسا لک رل زا ان کےعل کے لیے مور و‎ oercuwec wd 
be SELES PIS Ite ed ye pw BU A میت یر‎ 
نے پر اکتا کیا ج‎ az صلا‎ 

UIE Sh B E UP UV Le I Lt 

ˆ (ہپارشا: واعراءعلاء وصوفاء سا سا داضران تفت Qum‏ اصلا > Jd‏ 

(eno SK LE و ا‎ 
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uus le Ne WL کے عالات‎ tre t o Aon کی‎ 

خطا بکیااور ای ق رآ ن وسن تکی رو بیس اصلاج عا لک دوت دگا- 
٭ سای زندگ کی اصلاح کے لیے اپنے خیالا کوخ کر سے مو سے ی رانو ںکواصلاب احوا ل کی 

a Sopp‏ ہوۓ شاہ ول ال نے سب ےزیاد:ت رن وت تک اجاغ bu‏ لف 

E EI Ut CB UAE Ub‏ پیم تھا اور ال یکی قولیت اورای پل 

GUT ple rs She ard EINE کے ھی‎ à ux Mo 

تصننی و لی مصروفات کے ور ب وہ اکن کی تشر ونو ت فرماتے سے اورا یکی اہمیت وت شر 

وال لر ےر یں 

STAIRS اصلا ری شرو کی‎ IU e e PL dst 
des bob de uie iut Ux کی وگوت وی ا کا قش خورشاہ صاحب نے اپ‎ 
پ رق رآ لن د صد یٹ سے‎ ren eO uiu 
سآ رائی با ہڑ ےکک لوگو کی علقہ نر یکا رارج ت کان ان صاقو س :کی‎ de پا کی با‎ 
اقوا لکا چ چا‎ bo Ue I o Er EU Que! 
AUC CEA s Ut UU pp gut a ہوا تھا ۔شاہ صاحب نے فاری ترجہ ق رآن کے‎ 
صورت حا لکی مر بن عکا سیف ماکی بے خودان کے الفاظ یش ملا حظہہو:‎ Sele nS 

" چنان که یاران سعادت مند مثنوی مولانا جلال الدین' گلستان شیخ سعدی 

و منطق الطیر شیخ فرید الدین عطار و قصص فارابی و نفحات مولانا 

عبدالرحمٰن و امثال آن نقل مجلس دارند" چه باشد اگر اين ترجمه را بیمان 

اسلوب درمیان آرند و حصه از شغل خاطر بادراك آن گمارند. گر آن شغل با 

کلام اولیاء است این بر شغل کلام الله و اگر آں مواعظ حکیمان است این 

مواعظ احکم الحاکمین است* () 

Se MW ا ان ا کے کن‎ aoe Vr 
abbr KUL dg با مفقو ر تھے اور بھی ذکوت د اھ یک صصل ضرورت نو ق رآ‎ SRL LS 
ve uel UA pn tno وھا کے ۔ ای ل ےک ای سے‎ 
رت ما شاہ دی‎ hi ot tebe tto Ft tg 
شرد ]کی اس میں انہوں نے ضردر ی تھا کس تشم رایت ہو ےکی حیثیت‎ 7 Ad ال نے‎ 
Leod Pt ub yeu, مقام و‎ EA T AL 
0 ۹ ٤ 





انہوں نے ا یکت ورس اتی للف طور پر Je oue [es b dE‏ 
ے FEL unite‏ نکو شم عم الوم وا KF‏ العلوم ےک NE ۲ OU‏ 
Je‏ کہ الث تیا نے اس ہن توں gie Wc‏ شی سب سے مکی تمت 
TA?‏ 9 اور ےکا یکت ر مت پر ن یکر یم کے بہت اانات ہیں ان مج سب سےکیم 
اسان ق رآ نک( e EF‏ کل )سے ادرو ہا طود پ رکآ پک SA AL‏ 
قرن او ل/فرال) درجہ Obl Ore coste UU AM GU epu‏ سول اور 
او ر بے اا ا عمدة العلوم اليقينية "اور مببی العلوم 
الدينية“ E Me ee Pe ABE)‏ 

ts Lat eL‏ ےکر رآ ن وسنت کے مقا م دمر کو دا فر ایا کا سے 
ا اک anf A‏ وجل کی و کر اور 
ان UO UF Lob Ie duoc‏ ا یکی جانب نوج دی bos‏ والد 
گرا بی شاه را مسق رآ نکاس مہو BAS SIT ICO CIN LAPIS‏ 
Lee Pb bene PUL tale‏ کی خودانہوں Serle Se‏ 
Ur f.‏ ہیں : 

”ال تالی کیم اصانات جس سے بجھ یراک اسان بی ےکد نمرج ہداز گار سے مددس ٹل 

قرآن م مان شا نزول او Mori reap wend J GALL‏ 

e لک گر‎ P E Ld i ooa کرنے کا موق‎ 

Bre SIS esi felt excite uni 
ادر رآ ن شرب فک م کے سل م ا کک ب‎ edo I ے بعد رآ ن وعد ی ٹک‎ 
by. (Pout "f? عدد کے تروع سے7‎ SSSA py Bit pant 
doe vL LSU معط‎ Aie KC ELA 
betur EM oe fele rr a v Cbr S آ اکا‎ 
رپا ہے راا نک پھر حص‎ Te diem ou. temo dtu 
adim t بڑھا جا ے ان فور ول رکیا پا -2 اورا نک ہوم کے یکو کی چاسے اکر‎ 
2 bee Wort Fife use 
2 GS Es AL Lond ue UTI Aso et s 
p: ee ee 
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CFG یفاضا تھا اور ود اس‎ Jer il Po Sees Wee 
cutis Fa ns PI Ir a جک رخ‎ 

IEG Vb rH he UL 0 - 7‏ 
رح کی شاه ول اش رب رتور ال الق رآ ن وال کی RU Io eoo sc P‏ موجه 
UE d‏ سے بے کی e I E oL‏ کی سورت مال قر اوی 
سے چو اھا رمو ہی ص رک یسوی کے صف اڑل Ane But nad - E‏ 
vd- Sorsa brs rd Uto dnt e o e‏ 
گپیو انیٹ وسا ب رکف اورآف esi oe t loe PIU A‏ 
مواش رکو ا ۓےگیرے میں لے لیا سے مس سے و جوان طبقہ سب سے نید LA e‏ 
مدان تمارک دنز ول فا اورسعاشیا تک vite a Sinha bi ga‏ 
دور ائنان مروف ت وف کر غ سے لان کی ان ت ی کن ان eth ule‏ 
con) Te ip burii‏ کے پٹ ھن پڑھانے اور کے مھا نے میس teni Ka‏ 
اس کے ے وتت uod PA Ue‏ شاه ول الک رورش عمام پڑ کے لرکو ں کی جر 
Wut hizo ette Fa TU e on‏ 
wile sr‏ شوک بر رکا الت گی عامطور پ Verts le lille‏ 
ded til tate‏ ہے ی کشا ما حب ےد اد شر ery tid on‏ 
کی طرف rà Uy‏ احق مضو زک ےکی وگوت سے اوران سے استتقاد Ar utu‏ 
کن ےکی ضرورت وافاد یت تصرف ہق OIA Spite Vala bon Me‏ 
wb LK‏ سز یادو نوج رکا طا لاب بک نکیا ےہ 

sica Auri Joe AK ہق رآ ن وسنت‎ ML not 
تاب ھا میں اورکون سے اقدامات گان‎ Vd £L fs rete aat 
AL Dog پچ وضاحت یہاں ضردری معلوم وی ےکا نک یی رجن ای ال‎ 4 
dv fi tif ےا لال ے ہا‎ Ci Pu سا ما‎ 
- E na EU کي ما اورو‎ Je e P utr f Sn 

شاه ول نے اپنے ز ماشہ کے عا لات Gus‏ میں اس بات بر ماع ص جرد یک ولو نوف رن و 
guia es Aux‏ سے حول és, Loo‏ ڈج ہز بان 
AT AL Use IA Een Ie UA heo oh PL‏ اور 








مو طا امام ما تک کے فاری می تر جم بش رت کی یل خدست ا نام دکی تر جم ہکا یک میم 
BU S t‏ ہراس ت رب کک جزیادی وضردری منص رتھ جواخوں نے اصلا متا شر کے لیے Ui‏ 
ی ھچ اس cb, aite QU T ote ez; Ui MD IL‏ کے ان 
زا وں سےفی e T AUi‏ میں انہوں نے جس انداز سے 
AZ eL JM UM Me Ar d note e Uu‏ 
T’‏ ا رک وات IE t Jie‏ ےآ جا dzu [y‏ 
te den Poe Le erry tlle gu‏ وہ قاری ز بان اسما لی 
Mr tur ael‏ ہے بول اور ای زب سات ABC‏ 
سل e Tie‏ راہ ہوتا ےک تج GASH UY OA SL FH‏ 
t QUA‏ کے علادہ فا ری می GIOCA E aces AP‏ سے یہ 
بات طابت ہو لی Fe‏ صا حب ہے چا ست ست ےک عا م ہبڈ ست ےکک لما ن رآ ن کے مات eia‏ 
iof Áo e nce‏ ا نکیا A Ma‏ یں اور رمعا بلس ان we‏ 
a ech ELGA ali idb vL ug Uv‏ 
Sh‏ کت uf? Ja.‏ اکا ر واا ل کو رخ برموڑ نے اورا نکی مھا شرن 
Uni‏ کے ازالہ کے لے اس سے Pee ers ITS ln ei biol‏ 
مضبو ماکر سس او رال تل راو یا یں ۔ شاه صاحب کے فا ری 7ے LE Pus gf?‏ 
egi Gik itiren‏ 

Cete cts T le ote B Rhegi olai a 

CT. Sou یدگ‎ TA SIE Sg bh Poe TRA 

on Molin Herts‏ سکا ایک بیط ote x‏ رآ ن بی رکا فاری 

OP bly ZF 

pL ds‏ ص رک یسوی میں ام کل رکو رآ ن وسنت ےت رمت پیر اک نے اور 
ان کے ینا مکو UI ae den nnt itt PU oft de‏ 
ےد نی ایی اور موا ter te i RS e‏ مطالحہ 
une tía Lg‏ 

CH tp ese ہرطیقہ کے لوک مواشرتی تی واخلاق ز وال ٹس جلا‎ 
XML E (VLL UA eL pL Aer 
zog i desto EE ol ethos SE Z eu 





تے۔ یہا یک کک بہت سےگھروں می لکھانا با یجس تما اور یہی ہیا ہو اکھا نا ست داموں پرخ ید 2 
lable gH Fedi tenei ski Vu ku ree dot. a‏ 

اما بش پل ال pv‏ کی ا سےا ارچ ے۔ ۱ 

ضع عتیرہ فراش ے ےو تی "ny pat et lor‏ 
میلون شش بدصت ہہولی دکہی ا نکی تی Ds e e o‏ ای و 
تلق Bi UU Ao uo Pw atro o dot‏ 
ہار بے شوم دام ہے متا ے ہے ےت مات شی تین حو یز وگن و ںک اک رس Uere‏ 
dte EU E PRÉ oro m v egt d bd ei‏ 
Cl IL OIG UIE AULT‏ کا پش ورطلبقہمرگر مل ہوکیاتھا۔ 

آل و تش عر م از نک Ge teh Nye,‏ وشو یک فراش کی وخرت 
کی میا لک انتا شا وی Vu ew FF‏ رشوت Aa le cL toot‏ 
EY‏ ے مماشی اداروں Gne oF PLA‏ شت ازن ےاصول 
کی خلاف EUM o Forno‏ عا مکسمائن دکاش تکاد جاگیردارول' زمیندارول اور e‏ 
بڑۓکسماوں با چووھریی وکگھیا کے استحصال وی رمنصنانہرد TU DEPT PT Bb‏ 
خلت شدار کی دج oi A UI‏ یکی 1 مد لی دن Foe Un o‏ 

یش وکشرت اورھرم سرا میس PALE Unb IT‏ شل نما پارشاو 
امراءاورکلومت کے اہم اضسران اپنے فالخ لکی اضام دقی می ںکوتاہ ولا بر واو E‏ ب می کش 
Ia‏ شی اضافہ ے سی ایی دمر سے کے ظاف متابلہ رال اورکنت دتا کی جر 
Sah te posi die Soest SO ed SE pipet Lb‏ 
کزروری ی وچ امراء و ما " Fig oad‏ مضو رک نے میں مصروف ے صوال 
اضران OU e eI A n‏ با ان رد روط ول لورت که 
ال واگ نک Aout ux‏ 

Àj ek‏ سے نال ہو گے تھے ۔ق رآن دعد بیث مم اشجاک اوران ےگ رپور 
استنفا وہ کے میا ے فت فل وضو فک کا ہوں ےزیادہ اختغا d tA SURE Lacus]‏ 
عد بیث سے براو را ست ر جور )کر نے user ë 27 (P os £L‏ 
Ju iu E uA e EIU‏ 
ز ما E‏ تھا Bx EU Lb Ute‏ خار یا بادشاہ وامراءکوخنل 





کر نے Ue LIU eed‏ کی ا ھا۔ 

KL d srt ec Uc خو رک یر ول‎ Utt 
ال الک زر هل را ان نش ور‎ e EC e JUL E e our 
Cr. TUE? Luc bu ازدوای‎ Te SUA استعال‎ Ua 
BU a EJ ایک طق نے پیشروارانصورت انا رکر یی اورتضوف او رای کے اشقا ل لوس‎ 
واجبا تک ین کے ہیائے‎ Án cov کرام میں ان صوفاء‎ 
OE c oou اعا لک‎ br oui 

مه ترس اسلا میک نی وس سوسیا وال وف تنم ول ای es‏ 
uni tier UPL‏ نے مسلماٹوں CWE Sw BAI DIL‏ 
vives Sir!‏ سے ری تقیقت نو لی خابت ہوئی df on gui mI efe‏ 
B SUAR S eari ui"‏ کا (ce Cao‏ 
وخ شک هلاک اب CW KE Meu tule‏ نیا دی 
عضر رجو ال الت ن وال تھا PUL Btu ab oz Ms‏ 
LI sd oe LII. aos JT JU‏ التفصیمات dI‏ ایت نام اورک بات کے 
of‏ ے شال PE. o ee ur EE ur‏ یا گا رق ہیں اوران 
"یملف النوع مال زمہ پٹ ؟ tule‏ سے بیشت میں ق ران وحد بی ٹکی تر جما کو edi‏ 
Ut?‏ ے اورا کرک تشر و مایپ زود ییا Soli dure gie‏ 
ریات هبرجت مج بی مسلرانوں KOS Se or he ey POEL‏ 
(Uo iB Lt C soper es ute C cedi?‏ 
s bu E ur‏ چا ےت کی تاخ Mire sews ST Pns En‏ 
ول عم C eL UU dne pai ee Ut let‏ 
رآ ن وعد ی کاڈ لیت دی اوراچ انا روضالا تک ال از وج ایکا بو کو بنا ی اورا یکی 
C AUD Pt e B‏ جما IL Vlei ige Kor AL‏ 
pipi‏ کے وی (علاء) ہو سے ہیں ادرت یی اصلاح کی Le LÁ‏ 
tcc A I Uu Pot SRL oleate yt‏ 
on.‏ ا یکی وگوت دک ۔ محرو ف پا AA eL LEICA‏ 
ررش ڈالے ہوک تھرہف مایا ے: 





"The Quran remains throughout the ultimate source of his 
thought" C? 


اک پا pf‏ انراز س یا نکر Cow QUUM g AEn‏ 
Sorte dr JC‏ روک یس ا نکاع Ua rt ABS‏ 
قوموں کےعرورج وز دای پران کے مباحتث اورانسالی تقر نع کے ارتھاء کے بارے می الن کے خیالا تک 
7 

PL Ux ee Chan lire B Esso E CAP dst 
سے قرہت پیا‎ e T Mee نایا اود‎ E ED UTI sh xb کے‎ 
9 fund Pesii sS 
beh sdoyo Hi Ble pitek hyski 
eed Pdl v ote اون کنات ام تک وق رک پر رگ‎ 
LU SUI t ute lu Eco eiu 
اصلا ی رکب ش رو کر نے سےننل انمہوں نے‎ eae o di 
Le Ma AW vu کےعالا تکا‎ Ub XC uiu 
LAL pee ex Coe wp MEME A 
APR MSL PU chloe wl کے لے شادصاحب‎ uh) 
: وم فرماتے میں‎ A e Go MP) A ul uv fe ور یسا‎ Cb 

Ux te”‏ ے ابنا نام علماء رکدسچھوڑا ہے تم بدنایوں کے علوم میس ڈو بے ہو #و اور 

صرف وکوو موا لی ل‌غرق بواور کت ہویم (Fete Sy PHA Se‏ 

Uer A e Lui EA y ام سے یا مشت ھابت ق‎ 

6 طاو اودال C‏ کرو ا‌طرر جو حدیث مسول کیج بت مریگ 

ted Po. ds d osa dl Iu ےا ےکٹوٹ کرلو — پا‎ 

Wok fore le ore Ses JB EJI yu‏ ےک درج عط اکرو ای 

Vou oC Vu Vot pP EU RAY Pee bus 

Ls opi ne IB SUPL ore Vay Je VLE 

اورا لات( شا نحووصرف وغیرہ )کی رانک نت1 Áo paa)‏ 

dieit ue fU M AE std uito zi ty A P7 

do 1 Bf soi Sit‏ اور ای کے احا مکوت یی اور او لو زا از 


ضرورت با و لکا neri nar‏ - 0 





مز یھ برا ل شاه ول الا رپ پا راک و تھی Ie Pee‏ کےعل میں سب 
سے de‏ لا زی طور WN bre sews hy‏ موی -ut e Vals eu‏ 
Seti tent eC tec ued owl‏ کی دک یک فر دی مات کا 
t‏ کی روت مس جائز لیا جا ہے جو ان کے موافن ہوں انیس قبو لکیاجاے اور و خلاف ہوں 
یں تر کر دیا جاۓے۔ بہت ہی داع لفلوں میس انہوں نے ری تقیق تکوش لگز ار یک ہام تکوقای 
م ec UE oU eut‏ 90 

SUM ee AGL sib te Ket Mowe ام‎ ve 
gU پرسب‎ EE esos) A Ut ط رف ال و جکیا سب اور و‎ 
مغر لھ تکام اک کر سے کے کے ان سے باورا ست‎ bid Lee Sees 
we و د کی اشا عت اورر‎ LT استتقاد هگا اس‎ 

تر یع ے مل صلا عیتو ںکواٹچ یکا موں کے لیے استتعا لکیا ہا سے ہک لوگو UIs AFI‏ 


از لج 
LÁ uibs MAU ala ni se lunig)be‏ 
n‏ صاحب ہ ماتے ut‏ 


Mint I Rnd ne KL ISAS EL ves T Iz اے وولوگو!‎ 

Ud Jud JUL یو ںگڑ‎ e I Le ire پ‎ Met aust Sef 
Ma AJ ote os Erg WE L fut 
Sua Sura RA oii 
ہے اورلوگو ںکواس کی طرف بلار پا‎ neii ے ای‎ UI e PU 
peus Pri Flu i i Ph T Le 
spe uod? Us LU e f ede dol in fp 
انرو‎ Me RI ue v ut su e کر تے ہیں تاکران سے کے وصو لک یں‎ 
fus ہیں‎ gol o d rd uut Lao dC رسول‎ 
Her De UR e UM um Suit, درد‎ 


E sik s jeu 5 Kas TEM peo ds $59: n" 
a قراس پل داد رقف راون سک‎ Sere ez Donee Cuna 
00 re diu irs; 





LB HL در را نگرا هگن بر زا دول یرک سب جوا راو اش‎ Clute BUI 
مق بکردو نوا لکی یپ بو لگ‌طرف لوگو ںکو‎ i eot طر یتہک طرف‎ 
e eu Ww ut Eun وکر راهچ ووسرو ںک وکیا‎ ut e 
Sebtu buhe tl Enry keri k "uoi ut) 
وکو ںکی یروک کی جا سے ج وکاب وسنت کے مہا ےکی اور‎ e ifo 
طریقہ پر ج ےکی دعوت دی بل اک طرں وو سقفت واعظوں او رگوش رش زاہروں (جھ پر رطپ و‎ 
iP Po te ine WL ارت ی مول مر ڑں‎ eS. vt 
: تھے سے خطا بک تے ہو ے بڑ اتا ہواسوا لک تے ہیں‎ 

BIS rie bile Nn سح بذک رتمت اورسب‎ eo SEBEL” 

CERA S s ) مو‎ D RR TR e cs i uit 

Oe LS eeu Ceo ol a n2 I ie? 
the nd با وشا موں ی رات لگوالگ ز مرداد یال یاو ولا‎ 

put‏ هک رن دیا ردن کے سفرکی منزلوں پراپنالیک اک مقر رکرو جوعدل وانصاف 

uuu E Ero usn Jen PED Aa کا ب ہو قوی ہو‎ 

Ut UM plut‏ کے بج بات نہ پیدا ہو ضددو جنگ پآ مادہ ہوں اور 

تد بن سے مرت ہون ےک ای میں جرا ت با دس UWI SL A‏ 

الام کا کے بن وں اعلا ہاور ای کے شعا رک لا I Le‏ ملق 

فالخ لکوڈع طور پراداککرے۔ اہ ےکہ برشم رکا عاکم اپنے پا یقرت کبس زر یرال 

n Lib Ta 

dr dub Ede uo e E ID tte 

وای زد یک طرف نو چ کر وان کے پا ی معا طا تک ر او اور ایا کرو وک راو bbb‏ 

ہو نے پا جوش ری تو ا مین کے مطا بی شہہو۔ ای See edo ac‏ 

ODE nels 

انل خطاب سے بت صاف Wot PL WHF Gitte tn C‏ ے“ 
ite eG‏ پاب تو چ کیا کہ دا مو راوس GES‏ وژم‌داری m" Uo Fle‏ 
انصاف کے قیاماورمظلومو ںکی دادر ntu Ra‏ رلوگوں «(hoc‏ 
ور دیا ہا ےو مدا الصاف لپنداورصاحبقوت امراء واض ران شی نکر جس اور اس با تکا امام 
ih Aet Uu f‏ ہواوراحن دا مان ر ے۔ شاه وی الل کے خطاب کے 


۱20 





x 
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Ute E‏ کے عالات oes PA EHE‏ ہیں جج بکم پاوشاه او رگوست 
کےاضران اہی ذ eu‏ تے ملف Uere hd wt‏ 
ب ی ین او رطق روا Cabos Mu‏ تھا ر اور سے کے دور ےا کات thy‏ 
کیا ےت یروا کی وف رای ورن شرا یساس لت بیان کے 
گے ut‏ ل فآ یات م بعش انیاء کے aee oe‏ مہ وار اوں deut‏ 
انصا ف کا قا م o Ire‏ ادرو ئی شعا o PL ae UA‏ 

oes eh euo dos cu3y Q5 do i‏ $93 لاس 

)۲ لحدید:ه‎ (eu 

VUA abes PU سانجا اور ان > سا‎ oxe Cute LG" 

Juifs Sut 

5 pay 74 £5 Vy BLN ft ah ESE Bs Gal 

(Ege C E of og 

ou If XU utatur ew" 

"Uu up Fu 

vec pre RL UML سے شاہ ول ال کا جو خطاب سے اور ای‎ WILT 
ut LUE na Aor ufa e o etl 

یں لمانو ں کی عام باع تک طرف اب تخاطب ہوں او رک #ول: اسآ وم سک جوا و 

e Ype obst e nr éni hS? gsf uE ribi? 

gli امم‎ ut eia اور مروگورتڑں ےون‎ ozy Luny E 

e npa d e Aet gai.‏ رس رک الد نے ہرک نس یکو 

Ue UC ut‏ یل دی چا هکم التبا اش یوار سک زر یر را 

کر وناب ایب سے یادہ لاب یکیوں نہک نا پڑے اور اہی ما e Aet CS.‏ 

کا م لی اکرو ۔ اک ند ری ویش کم tul UT Ig Fe out‏ اور 

ا سے اوخا وو اوی ےک ما 

VOW Sua ture tie re FE ML Wael pict ۲ 

سے دہ UM ETE eA UM El‏ ڈ صد ہا ے الک موک جراں 

کش ماه dur wo eb‏ 9777 دد ےکن بوتوی رکوک ری کل 

طور ال کل ۔ Ure IP Uo Ge‏ دک کا کی راہ 
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ute PU‏ کےساتح قاع تکواپنا سو رز ندگی tee zie‏ اعت لکا 

Ter t rt) d T al A 

eu رل ال ز ماد ےمان تک نی راسلا ی رسوم و روایات خُل بت ان‎ AP 
uu le i o E LE ورا ماورشپ برا مت‎ UP 
UALS 

RU let Ud fo gn‏ نکی یکر ری چ خلا 

tUe‏ نے عد سے یاد ہتکاف یرتا شرو ]کر دیاس اک ر ایک بک م 

UE US us a - e Uu Tet LIO e en e f 

AL ELI Used IU Urn za e 

OD he 

J be dt buy Us oie to C» ر شس اء صاحب نے نماز روز و اور‎ TU 
Sele Suid nb GbE اس‎ 

نما رم ea isto e Ut e er‏ بت وثرافا تکا دود 
رورو تا gu‏ وواجبات FU^ GE LOU SI T‏ امام طال و 
VU e one EE ulus d eJ auc Ae‏ 
اس صورت حال مل شاہ صاحب نے ES but us dote SPU Leb‏ برعات و 
Uv dune o efe dos e‏ نے کے ہیا نت 
کر ISE UE‏ ہاب یں موم انراز متو کیا ا لک ایت دافادمت سے 
et Pipe Ff Secu tine pre Cif‏ 
ono tes Un eU,‏ 

eU i uec tn OREL e Cu UC ibit 
کے لوگوں کے احوا لک اکس با یک بی سے مشاہرہ‎ s» Pe LU P 
شعبوں میں سرای کرک یں اور‎ EE i a کہ کے ان خرابیوں وکترود یو ںک نتا ر یکی‎ 
Ma d I a P e ITE ded CJUI gi 
سکاب نا دہ پام‎ St Wy poi thee طبار یک رکشت شکب اورز نگ سک‎ 
whet e yA GIL ےج سکی ترمیل وا شا ح تکوشاو صا حب‎ 

PT‏ ےوضا رت مسب موم وی Se‏ جد ید ا کالر EL‏ میں شاہ صا ہب نے 
PPO d EU fA el dei ri‏ 
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UML EBL ele Fire GAL SBI G(r) Jeger) 
کان اغلا زوال دورکر ےۓ‎ ou LU, ہدایات‎ shes le tows iP 
ہے اورک پک‎ th Ble هکرب براو راس تقلب‎ Ur eura نے‎ uiid کے‎ 
۔ ای ای وی ے اتقات سک ہا ککا۔ ہے‎ uf ous IAL 2C uA dee 
ایک سل متقیقت ہے اورشاد صا حب نے ابی یولع پم پا رای وضاح ت کی فر ا سک رآ ن‎ 
Sse“ an aas odo ABU boxe 
SWIM SH Le ite سے بات کرک‎ ui 
Wise ہے بکمہاس کے ناتک ت ےکی بان‎ EE oir 
due GW او راثا ول استیصا لکا رق‎ z UTILE fus کی اغلا‎ 
KA Se EE ered LE Ns Sr B SG 
"UU SO S6 e fui e Ub IL حضرت ما تن‎ 
اوران کے ت کی سکاف یرام‎ Ba the e PE Te iL ell 
Ue AL از الک شاه صاحب‎ us dw G6 ud ut 
کے نمف اول شس کم مھا شر ہک اصلاں‎ g sib, AF 
iuie پرایت‎ rU i a کے لیے جوف کیک بای اس ریما غزقرآن وسنت‎ 
d LEM uos dw ea ا یکی آ ییار یکی‎ 
نے بت بی دا لفوں میں کوا حم علاء'‎ Ur c d ubt Itu d TAL Ux 
یو ںکووور‎ FS iE UU ls dems TS orb صوزام وال کلوص تک یم‎ 
Us uo asl UU e لے ان ےک‎ vive Wiese tts اورا نکی‎ bens 
uc, dite d: ov e tie bus ان ست ر جور گرا‎ 
پیا م عام‎ Fo MU Pto ou dd fe OUR, d LU سا‎ 
s کر نے اوررسول اکر مکی نلیا تکوبپھیلا نے کے لے زیادہ سے ز یادہ اسقعا لکر بی ان‎ 
A Se AL ہیں او رآ سان بیراہے شس ا کی‎ [Ua A LL v Tur 
اتن ی ا نک زی‎ a df Put 6 -u so uz 
لان‎ cb) bL ene Oh uu En سے شی راسسلا یرس وم وروایا یکا‎ 
موا شر دعحت مند ہو‎ UEM iut ue dz سے رایت ا کر ہی کے اک تد‎ 
کے مطا لیات پود ےکر بی کے اک فد رجلد وہ موا شرت عیشت اور‎ Je با ےگ اور ں یرگ‎ 








سیاست وعکومت چر باب میس ایک Sere db cel Pb ese‏ اوران 
Soe Sous‏ موی _ ایل تی ی یں ا تیش یک وین اور رآ ن وسنت SES be Pe‏ 
each y‏ 


J oh‏ منا انك انت السمیع العلیم| 
t‏ 
)© فتح الرحطن بترحمة القرآن؛ ab pasna‏ مولا ]7 زار robos s T o‏ 
(۲) التفهیمات الالهیه المحمع العلمی' AVUVIVEN ATT eel‏ 
(Y)‏ الفوز الكبير فى اصول التفسیر" مطبعة ندوة العلماء لکهنو" ۶ص ۲۵ 
boy seco au dis. (t)‏ ۲۸۱۵۱۳2۳ مصفی (فاری‌شرر مو طا امام ما تک کب نانہ 
A ar hie‏ 
() انفاس العارفین» اردوتر جمر:گ الا رو القادری" کت الفلارح دا بتدبرونچار ی ۳۰۵-۳۰۳ - 
)1( المقالة الوضية فی النصيحة والوصیة" مشموله : مجموعه وصایا اربعه ( مرت ورم رالوب 
oue V Let d Coe‏ پا( پاکتان )۱۹۷۱۳ ۵۰ - 
PESMAN )۷(‏ 
A, Me Frnt I rhetor (A)‏ 
bd £e, e ie Ur m n (4)‏ 
Aper eer dot Pe der ut an EZ‏ - 
The Socio-Political Thought of Shah Waliullah, Adam Publishers,‏ )+\( 
New Delhi, 2004,p,6‏ 


PAS (Y) 

HOLT IY ۵ uti vut دلوی التفهیمات الالهیه"‎ uut doa (PD 
Cee BEd bt GA nt Lie er T bier Se اروت ج :سیر‎ 
-۱۵ ۰-۱۳۹ rih ay LUA 

(۱۳) المقالة الوضيثة فی النصيحة والوصیة* PS RIMES‏ 

)£ 1( التفهیمات الالهیة" ۱۱۳/۱ ٩۲‏ الفرقان محوله بالا" ص4۸ ۱۹-۱- 

(۱۰) التفهیمات الالهیة" ۲۱۵/۱ الفرقان" محوله بالاا ص ۰ ۱- 


-۱ ) الفرقان" محوله بالا" ص"‎ ۲ ۱۷-۲ ۱۰/۱ ۰ SYL cobalt (Y) 
-۱ ۲-۱۵۱ التفهیمات الالهیة" ۲۱۹-۲۱۸۸۱" الفرقان" محوله بالا" ص‎ )۱۷( 
-Ye حواله مذ کوره‎ )۱۸( 
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بحث‌ونظر 


"esee LJ 
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امام ا ایق ہراجا کال رام اورا کی مقیقت 


امام صاحب برمرجی ہو کا الام علاء wane‏ جراعت نے لگایا ہے بقول ان کے امام صاحب 
عح لی ضردرت کے تک لنہیں تھے“ لیکن یرام مرامرفلط Fhe DNR Ope‏ 
P: Eel pt LH Kt AZ od e tup o‏ 
مرج کے عقا تد رای رر یت رڈ انارو رک تا اکا الرا کی تقیقت واج ہو کے۔ 

مرج ا ی فرت ای دور ibus‏ ے جپ t UJU‏ مک کرام هون ورن 
ہو ےکا مت پچٹرا۔ خوارع ا ELPELI PË LONN‏ 
هر ارت نکا ای کگرو وا Eu Pe I ut EE ve‏ اور اس 
کا عاب ال FES Ll‏ کرد پا ےا مزا د ے چا Le D Ie‏ اختلافات کے 
gue‏ فرق ( مرج )سیب ووال باعلا نکر تشرد کہ د لکا یمان a Wend nL‏ 
کر I LV gu‏ مو جودگی میں طاعات وعبادات بے اش ہیں ای رح ایا نکیا 
Ute ait bar‏ ای CALA ERE thie eee‏ 
KE CASSIE It‏ رن در شت ط ر لن سا نک ول تقافر اور 
اوراخنقاد ومحرف تکا نام ایمان ہے ایمان bz re‏ یں محصیت رر رسا ہیں اییان اورک ایک 
ai tee ys‏ کے بد م کے e gue te Jio Kun‏ 
Fy SRL Soleo‏ و پیت ونر ای تک Sed Seg SIS‏ 
ju (iub UA don Lo Gy Us UR gui‏ 12 و ےلیٹ کا عقی رہ رکا مو اور ای 
و ۳ب شرا | OM bye FP nius Pun)‏ 

ےت ۔ جہاں کک ایمان ڈل کے بای 
iK e gk Gedoe Iy‏ جت وم ےک ال ود 





gigus 2,22 a gun‏ کے نز د یک صر فکبی اذ عان دایقا نک نام ے اگر چہ 
اعضاء و جوادن ال gp XP Un PC‏ ےکا مہب کا euo‏ یمان اور سی و 
کہاز یک کول ا را م باق کس ر جتا۔ ای وجہ سے اخلاق پا ختراورعضرلرگ ال نرب HELE‏ 
اتا پوت رال eg or‏ 
Ete a duae oy‏ موقتف وا جو نے کے !عدا ب تم کی ابیت 
Le AL‏ امام موصو فک عقیر ہوا LIC‏ گے تک ہق رین خوداس الام کے بار سے میں لوی فصل 
Let‏ وضو تک SoBe er MII LU LL CK‏ 
ME oU e auo gue‏ ےک عدم 
ZR. eJ P» ut‏ 
ee aes a i fale‏ وب هم «لتوبة:۱۰۲) 
علا راہ نع ہدالہرنے امام موصو فکانرییل(دو با اعمال اض کر تے ہو ےککھا ہے : 
dac eid KI ICS eH”‏ اک مک خی ا 
ہوتے ہیں:(۱) ایا اوران کے وہ ad‏ یک ہوں' e uen Ut‏ 
E Pu Pe rou PAP Our‏ یادوزفی ہونےکاضفی فیصلِصادر 
ut iJ SAUL gr uuu‏ ۔ بارگاو ایز دیی ےا نکی خفر تک امیر 
Uer ut eu AL ORELLI ML Ple d‏ 
Nj Pee See Ei‏ مب ےت ايھم )سن ان س 
PUTATE‏ اتی ہے“ IGS Mud‏ نک تقو لکرے۔ جماری 
bie‏ یت ت رآ ی ے o»:‏ الل لا يعفر أن سرك به يعفر ما B53‏ ذلك لمن 
Vea sus‏ ا گناہ یں الت ابش تیا نے انیا ہکرام اوران 
ORC P uf?‏ ہو eoi Ut dL‏ لیے جن تکوواجب قرار 
Ux B o Pie p buf‏ ویو (۱۲۲) 
نف سرب ULL See Ib IL LW sity‏ 
eril eua is‏ من الذنوب ؛ وان کانت کر اذا لم یستحلھا ولا تزیل عنه 
اسم الایمان' ونسمية موم حقيقة ویجوز آن یکون مومت فاسقًا ON DS ue‏ 
foe ZU HC f gu A"‏ یکیوں شہہول اور شرال 
سے لفظ ایمان سل Je ur ut LA‏ مو شتی تر ارو ے 
ںاود ہا ےک ووم کن فان ہوک TU‏ 








امام صاح بکا مندرجہ پال dU ats MT  ے PU PL PLI e‏ بداو رعلاء و 
e‏ ان دک میں امام ما لک چھی ان کےپمنو ائیں ۔ چنا مک رین جم دن ال فیک ییانج 
iut"‏ مرتبرامام مالک سے ما ان کے یہاں قا مکیا ان ی خالات سے تخت زان 
LUE etf‏ عراوت اورصر پپثل وگول irre DEL‏ ووعقا تدآپ ے 
Bi iste FL UL veel‏ ئآ پکوبقاناچا تا ہو ںکران کے ای 
tate ë e obi‏ ما بت رورت پ کے باس جوا PF ea‏ 
اخ رلو ںی ام کف P ra e 00 ua utt‏ 
UI oe UL feug LU‏ یرال مگ بذک بات که 
ادرو انت یکا ا ریا بر نے سےبھی میں اس ےکا فی لبتتا۔ امام ما تک نے ساب الفاظ 
دہرائے۔ میس ن کہا آ پ اس Jena I tte Lore‏ 
eu tU‏ فرمایا یہت خوب ۔ AE I uut A Ut‏ 
ان ,3 کے 048 
Aot ut Ju yu PM Arr oue‏ 
اس قو لکی ہنا برعلا ءکی ایک جماعت نے امام صاح ea f‏ + هآ پ مرت بو ےک 
aE VO ei!‏ اکر ابام صا حب نے کرای الام سے براءت ظا ہرکرتے ہو ئے اپ نہب 
o pt‏ کےقول میں فر قکی وضا تک ے مو ماس : 
لا نقول ان المؤمنین لا تضره الوب ولا نول انه لا بدخحل انار ولا نقول انه 
یخلد فیھا وان کان فاسق “ بعد ان یخرج من الدنیا eae‏ ولا نقول ان حسناتنا 
بر وسیٹاننا مغفورة کقول المرجئة ولکن نقول المسئلة مبينة مفصلة هن عمل 
حسنة بجمیع شرانٹھا خالية عن اعيوب المفسدة والمعانی المبطلة" ولم يبطلها 
Sd‏ * 85:1 حتی خرج من الدنیا موم فان الله تعالی لا یضیعھا بل یقبلھا منه 
ویئیبه علیها" وف کان من السيئات دون الشرك والكفر ولم يتب عنها صاحبها 
حتی مات موم فانه فی مشية الله لین شام عذبہ بلار وان شاء عفا عن وام 
OY t ju ada,‏ 
A i‏ کت ےک گناہ مو نین ے SK Pu SE EF uf vu‏ 
gfo L SIB n ENS Lins, lL iA uf v‏ 
C‏ چھ یہی ں کک ےک Je o P eet ERE oue‏ ہے ٹن ہم 
کے ی ںک sie J JN LIS BIG ei PR Se Cus Jee‏ 





Jw» 


qud digi e OLLI sre iut ul 
Ab SFE SIMI JIL PL ELTE run 
CSI IS Ge PW Egle GL BELA be کا پر ل‎ Ad 
at وکر ا کا نا تایان ب ہوا مو تو ال تھا یکی مطییت پرموقوف ہے جا ہے نو عذاب میس جا‎ 
T ec معا فکردے اور پالٹل عذاب‎ Feb 
3 ST bol SL 080,0 PIL Wo wk امام موصوف کے مندرجہ پالما‎ 
ten dapi 
BP UAE Ae ACE, 
-Ë EPIRI Peun C 
ordo tU ni nL gu En» (r 
-ys 
Utd یکا جرد ںگمنا برای‎ e ot Vu E بائی سب علاء من‎ )۳ 
Vios kao e Giso aL 
Lule Suse LR ate th اام موصو یکا شارا تیر‎ 
Ir ےو تام مسلمان مر ہو نے سے بر یں ہو‎ Ü vo s 
رایام موصو اور کر علا مکا عقی دہ رگ بکییرہ کے بارے مل ایک ہی ہے نے بچلران پر رتا‎ 
: ہون ےکا الا مکیوں لگا یا گیا؟شارح موا قف ا کی وج ییا نکرتے ہو ےکھت ہیں‎ 
وغسان کان یحکیه (ای القول بما ذهب الیه) عن ابی حنيفة ویعدہ من المرجئة‎ 
رهو افتراء علیه قصد به غسان ترویج مذهبه بموافقة رجل کبیر مشهور- وفال‎ 
الآمدى ...... قد عدوا أباحنيفة واصحابه من مرجئة اهل السنة ولعل ذلك لان‎ 
المعتزلة فی الصدر الاول کانوایلقبون من خالفهم فی القدر مرج اولأنه لما قال‎ 
الایمان هو التصدیق ولا یزید ولا ینقص ظن به الارجاء بتأخیر العمل عن الایمان‎ 
ولیس کذلك اذا عرف منه المبالغة فى العمل والاجتهاد فيه_""“‎ 
ک طرف نو بک ےآ پک رک ش‎ Serie ir ”فان نا ھی ایک مرج‎ 
CLE ea اہ‎ e tct Ply Le BL? 
CP درکارگ ...علا ہآ ری کہا ےک ہآ‎ tede de کی‎ 
E se MAP که ماک دبای ہوا‎ 
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ا کا MÀ rtr‏ ےا کی دج ارک Lg‏ پگ را یمان ول کل بو 

fe ec uuu Tua. ے۔اں‎ Uz AIS Tes! 

UF درقیقت ای‎ le Ce t n^ P کیرک ار ہا کا‎ ( LS Ol ارام‎ 

76ھ a‏ حددرجرم با فک نآ پ سے ور ےکک 

nl eL‏ یں ڑں۔ ایک ضا سب جوم لک ضرور تکا 
Rute utero oue oe‏ لک رورت کے تا لت چ ں کن ا کو 
ینک من باس - اقا le VA‏ نے٠‏ لکواییان ے پالکل ا تک قر انیس دیا سے بگمران 
کے کک ےکا مطلب ہے ےکہ ا ںکا a utu C ev‏ بنیاد ےا یکی عم 
مو جودگی جس بڑے سے بڑ لک کول اتب ریس یکل کے بغیردخول Ire Une‏ 
iE Fry, BE Unt an this‏ 

nM dn PES PE gua f Jun oo Kui 
va fd e eA Pone C rt ge og rd aun 
MP uiid. C guts We rele zc بی مس یک مل اورخار کا‎ 
E AUI, e MILK APP Er uL خوار‎ 

oen tA Uter oz Kou ed‏ سن می 
tuf e toU eor zu el‏ ایک Hie det‏ 
٢رگا‏ وج یں a AS PI ee a‏ 

یز یتکرح ا قول سے مر کی حوصدافزائی مون ےک ووبھ یم لکوض رو ری ہیں تر ار 
AUS abo Soule,‏ ال‌طرر] مرج کے مک کک جا می Ma e on‏ 
SS Gun Wer SUNS Me Se SRE bg RRL!‏ 
Walt ese M Eu TU uro z Ku LA‏ 
dte Itl PLU‏ 

LSA See CU YS ter الیاصل :امام صاح بکوصرف‎ 
33340 ی کفوضراونری‎ sie رول کوگھی موا = کرو چا‎ ou Uu. رکش وا‎ A, sds 
LM ec o Leo P rez Ufo Ud e C rrr os 
vo Fa a p D P UU o LE tea 
-Luro 
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تقیققت ابمان میں اعمال کے داشل نہ ہو نے > رال 


Jod A d e d Mute d I d Mel 
(KU eno SC roel ate PAS ce LORY 
کیونگہ ایا ن کالفا ہرملما نکی ز بان پر ہروقت جار وکا‎ oe) PLE شرت ولا کی‎ 
سے معلوم دنا ہے‎ he LIE tr Soul سے ہرایک‎ P TS t 
-eded ipi eiS 

نو لکی مرا حت اور امار امت ای بات ب دال س ےک مزاب غد اورک کے ما مد سک وف تکا 
edP Ire veu o eA rU gui‏ 
OL‏ وشت اال کے الا enu E‏ 

ul ut ETÀ‏ کر ہو اہے ا کی اضاف تل بکیطر فکیئی سے ۔شلا: 

CF AIP 0(‏ فی فلوبهم یمان (المجادلة:٢۲)‏ 

Otel) CSB Bah BAUGH (o) 

(Mya یمان‎ des Cli e P4 25 rco) asc, div it 22) () 


3555/7 ور‎ Pg ya 


od o» G‏ لو امت eS ea‏ 249 قلریه » «لماندة:۱ع) 


dU ERAI a‏ ہے 


(r 


(۵ 


(x 





I 
و د‎ «c 


00 (la de ob CS gy 

درک دی غا رآ ات بات او را هثل ایا نگ SHS Sore‏ 
Qa gue ep veau‏ 

uto da‏ جہا ںی ایا نک Uu ue V‏ صا کاذک رگ 
کیا سے اکر اھا لی صا یمان کے اندردائل پوت فو ہپگرار ہوتا جک جیب ہے او را کا کلام ای 
-en e‏ 

WT‏ ید مس ابی اال صا کہ ایمان پ عط فک گیا ے: ان ِن امنا ویوا 
SI iet Tebih jiz Kokio thE cda‏ 
bo II‏ م کیت و جز میت ہیں eb be AL‏ 

p n eA aud. usd eri Juri 
ES LL tn MAGA bs Ast Cry yb) Che 5 cd 





5 ۲2 ۶ 


e UI e ETE POL 
AL sz Aui تھا ی نے ق رآ ان مجید یں جا رک اعمال کے لی‎ (2 
(Ald) (ees قاصلحوا‎ edi Ses poll Sa gb o5» O) 
(الانعام:۸۲)‎ (i, M یو‎ e E SX (o) 
re e s en odis CÓ) 
oU e Wu Psi AU یکر یہ‎ P 
Sapa ge Gai ib SI BS ID ے:‎ dou 
نام جن شی ححضی يَاج ا 4(الانغال:۷۲) ا لیم دید کے باو جووترک ججر تک نے‎ 
ee uds 
)١:ةنحتمملا(‎ OS SES she yos pv )9( 
avdan Gé p dye a PASI vga ah Op (9) 
pre CSS dh Sys GED (د)‎ 
Me nte op LL MU RU a Ie ی‎ ٣ oa P 
Pt Scat iby ret 
oxy eg es الله‎ HHP O 
Yie yA GÉ KE والو گرگ‎ I er تک بی‎ Tf 
گیاہے۔‎ 
جواب میں ہہجائۓے‎ C de Ea s مور عدیت جج رہل میں ایمان کےمتحلق‎ )۹ 
edo a s oh aly Ga din LAL LT ال‎ 
CÉS رین بلق‎ 
t ru orte treu A C 
بس نے‎ veut put موی اطاع تکا نام ےو اس صورت‎ (1) 
ور يار‎ fr I تی اتج ار ار‎ oh ul 
e Late sv VCI LE epo oif 
دوسری ورت ہے ےکہ ہراطاعح تکا نام ایمان ہو و اس صصورت بیل ایگ اطا عت ے‎ )۴( 
OU ووسر کی اطا ع تک طرف اتال اتا ل کن درن ای د ین موک جرک بھی ابطر ن‎ 








اگ دآ یات رآ نین شں ایھان کے ات اکا لک طا گیا ج: 
GAO O)‏ اقنوا افوا له کت Gy COE‏ 

m ٠ ٢:نارمع (آل‎ (i e d d PE ade cA 
cu (gas T امن َو له رف‎ o o (O 
مندرجہ الا آیات جبعات ٹیل ایمان کے سا اکا لکا مطالہ کی گیا ےگ اعمال تقیقت یمان‎ 

یس وال ہو ےل رک ےا نک معا کیو ںکیاچا جا ؟ 

C MU ec fu (rors ad) من یر بالات یمن بل‎ Spurs Or 
SUK Bile pth uti ے او‎ A uta v 
dal A auta e ngessa sS زا سک رای نلک‎ 
ns utu a vi 

by KL rip i صرت اسامہ بن ز بد پا کا داع ےکا نہوں نے ایک ا‎ (ir 
GR Lo n پڑ حر سے‎ E Leges PAL UG 
ہیں‎ ga utu Sad iP RE els Soy: نے فرمایا‎ 
با گام‎ so bd LLG Uf m V Lv s. 
C Sea Usb IE 
Fre göy oie AK iSe tae ال عدیٹ‎ 


- 


Uf fua ut 
Ld 
ih PE الله‎ d» وقال:‎ 8$ ya xb ce 5 یا کا وات ے‎ r 
any 55. 44 toan 3 » 28^ 29 


720 ال لها رمل لله ج‎ eiu tebe tice obey 
ال امین با بعد‎ qu cá dir asus دنم ال‎ 256 94 § y 
0 gis: Q6 Vs: Lb eV 

£A Esse PE BE ee th gue 


2l M مو ہو‎ FAC UV LA Mui tir bite at 


Vb trt Jut 


: رهطا‎ Ru Ct 
۱۳۱ هلاه من یمان‎ ia Spe) aia SUN) 
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dr nes y. (r 
CT? (Gat eaa وا‎ Er و ا‎ fy 
(EY i ily وتا گان اله اتم‎ (r 
Vakimo e کال‎ 
I eens” (r 
ورور وا 0 و دہ رور ص0‎ 


d £3»‏ نی الرانی حین یری وهو AY‏ "ولا یشرب الحمر Gee Bs om‏ 


erm O 9.5. A». 


AP PIB Ser GEN G 5 
اما نع ا‎ CAL Sug ود‎ ez ترا شراب‎ S42 dog 
-e tehe 
UU Sene th d au ہواکیاعال یت ایا نک یقت م دغل یں ا‎ y» 
IL Sangin Ut سرد با “ھا لاک ای صد یٹ پا رک‎ ng 
تم فک ياچ‎ utes ۰ 
n C PE ou LRL Ue aso زر‎ (o 
WIL LL sal ا خمس من‎ 
:الله ا‎ ayó (tiis. àv; Odi :درو ون ما‎ dé $i, T ay Ter ey 
الصلوة وايتاء‎ ails 4 الله ون ل الل“‎ $ ay آن‎ 2 jé «ii 
0 rd adi s. Sp sa o5 Guias; ار کاة یام‎ 
SL et SGI els So. BALL ree Uh oss 
UPKE fe uter 
(45^55 diy Spy: gj NET JA S Gg Bi as ENTRE ٦ 
us e d lh es ig: REEN 
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CDG ags): Q6 eióu 
LUAM Ee ول‎ LEUR مئر رج پالاعد یټ مار‎ 
beati ou iore dign Ole سول بایان‎ 
«db ot FAL oe oue o Ut B ales e 
fue de" i باصیام دقیام رمضان کے بارے می لآ پچ کا اراد‎ Ce S من‎ 
Pt Aye £7 
sdei ےک ان ولاک‎ PE aE a etre seek Soi 
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2 ad Ut ec EO PAL dues e UY Op Dn aua 
SAPS ادا ساق انال یا تک جات این ی اعا ل ایا نطلا ت ای‎ 
wee tho Gus دہ راان ی سے پل ری ادا‎ 
ضوء "ی مانب‎ AL ole tn ue C ur o OI "aes" 
موتا ۔‎ pode Sle te Kye ر“ اطا انار‎ VUA 


Bua e af?‏ حثیت 


QI rate ےکر‎ uM PA i uir 
SBI Aton WIL orig ui aue کل اراق رار کے بمو‎ 
ed شر کہاں ےآ‎ ut BUM nU IR D Uo کرک‎ 

SBi E UP IB, uE e P LOI eye? 
ASG Detain Soule Stee چا‎ 
AMEE she Oba We babe Gil tite dna? b fz 
oOo t ہوتے را نک سکاو‎ oy ee zuo 
nte o ul o ue ut a IU P uui st 
Kd utei uh zr توکس جرخ اد‎ Les fut 
-ut eU ee اقات اورف‎ Á utu جر‎ 

oU ee to tite SE heb Soult Be is 
٠'۳22 ایمان کے لیے جز عوہوں گے‎ Jio rura ا کا ج‎ 

لاف درا JP eU AE eerte ee ue de‏ 
خواررج کا ز وق جوال بات کے تقائل ت ےک اعمال یما نکا جتزء ہیں ۔ اعمالی نہ ہون ےکی صورت میں 
B eee dul HE gu oodd ru‏ ا نکی مور تر دی کے 
eI AI BL aU SBI Bek a m.‏ 
ASO Re ACN ale‏ ء۔ 

و Eua AK Sut Peds: bor tel‏ کوک تما کر 
الطاعة لا تفيد والمعصية لا تضر Jo pouil d utes E A.‏ 


teo Ku‏ کی امیت ایاگ ہو۔ ورت اکل fot Ie MBL‏ اہی کے 





ore 102595227922‏ فی ے۔اوررووں کے دی رگ ب کی رہ نا یمان 
c‏ ادن و اور نگلرق Ge --— bob‏ 


Ui? 

(۱۲۱) الفصل فی الملل والاهواء والنحل ابن حزم ج4" ص 4 ۲۰- 

(۱۲۲) الاتقاء ص ۷٦۱۔‏ 

۱۲۲ الفقه الا کبر فصل المزمنون و حسناتهم و سیناتهم واعمالهم_ 

(۱۲4) المناقب؛ للمکی؛ ج١ٴ‏ ص -YY‏ 

(Yo)‏ الفقه الا کبر" فصل المومنون و حسناتهم وسیئاتهم واعمالهم. 

)۱٢١(‏ المواقف' قاضی عضد الدین' عبدالرحطن اللائحیٴ مع شرحہٴ للشریف علی بن محمد 
الحرجحانی' ج۸ٴ ص -YAY‏ 

(۱۲۷) سنن ابن ماجه" کتاب الدعاء باب ERAI) oj eue»‏ 

(۱۲۸) بل لا حظہہو شرح المقاصد التفتازانی' ج٥“‏ ص ۱۹١‏ و شرح المواقف" سید شریف 
علی بن محمد حرحانی"ج۸" ص۳۲4 وتفسیر روح المعانی؛ للعلامه الالوسی" ج۱اص ۱۱۱ 
تحت تفسیر قوله تعالی: نو بالْقیب... وتفسیر مفاتیح الغیب" للرازی" تفسیر سورة 
البقرة" یت (۳) - 

)114( صحیح مسلمٴ کتاب الایمان' باب تحریم قتل الکافر بعد قوله ay”‏ ال“ 

(۱۳۰) مسند احمد؛ ج۳" ص 4۰۲۹4۵۱" حدیث رجل من الانصار- 

(۱۳۱) صحیح البخاری" کتاب الایمان باب امور الایمان_ وصحیح مسلم کتاب الایمان باب بیان 
عدد شعب الایمان.و سنن اللسائی" کتاب الایمان وشرائعه باب ذ کر شعب الایمان_وستن ابی 
داو د کتاب الستة؛ باب فی رد الارحاء_وسنن الترمذی؛ ابواب الایمان؟ باب ما حاء فی 
استکمال الایمان وزيادته ونقصانه_ وستن ابن ماجه" باب فی الایمان- 

(۱۳۲) سنن الترمذی ابواب الایمان؛ باب ما جاء فی استکمال الایمان و الزيادة والنقصان- 

(۱۳۲) صحیح البخاریٴ o AE LOU‏ باب قول الله تعالی انما الخمر والمیسر والانصاب تک 
وصحیح مسلم؛ کتاب الایمان" باب بیان نقصان الایمان بالمعاصی ies‏ 

(۱۳4) صحیح البخاری" کتاب الايمان؛ باب اداء الحمس من الایمان_ وصحیح مسلم؛ پاب الایمان* 
باب الامر بالایمان بالّهتعالی ورسوله وشرائع الدین والدعاء الیه والسوال عته 

(۱۳۵) صحیح البخاری" کتاب الایمان" باب من قال : ان الایمان هو العمل- 

Fd LIF (MTT)‏ بحاری علامه عثمانی مرتبه مولانا عبدالوحید صدیقی فتح پوری 
QNM vele‏ 


Boe 











نقد و نظر 





جناباتھ چاو یھ 

SOS on Fob AR EDP Lobel ۋا‎ 
nob کے م‎ UP I ied یہاں شائیخکیا جار سے اکال کی رن سک‎ 
:"دابع مالس نینط لاف تسس تز ل اورارتقاء کے م رال گے‎ ss 
eL ux ul UA d. C ug LAE Se Dart 
تکوادق پایاہوگا۔‎ AE UL ursa Po UI m C UI 
MAC eot Ao e C وکت‎ ibe beg 
he ور ول شش تایب زر هنارس اورومری تیت انان کے کوان‎ det 
شال ہے۔‎ EU UA AL Line Rod vf De 

UI BU T uu ust e E, fee‏ مث 
رپا الیاوٹ پاق دم مکا سے تد کم اوراز لی وابد ی ڈات با رک تائ SOLS‏ 
تل ذدات اورانسا نکو KL si Ue‏ زان eai‏ سک درمیان رپ و 
eod Woe bP‏ نیت او رٹیم یت دونوں بی سے مال پیړا ہو کے ہیں seb‏ 
SAME ME IL ori ne M Cu‏ 
Uri T AM p‏ ا نور وم غق رو )کی cles Pu dass‏ 
مسائل م نی سے اپ ےآ پک RI o hot ut Eu eT)‏ 
E eap gez Pe‏ میں کی 
E‏ کے شتو بر کے ات تل ہیں و رقن و یارف داشر یں ۔ تما نک یری وجا مت 
lee Sig Lact bit‏ موزل ناطرس پگ نظ 
ہے۔ میدوسرگا بات ہ ےک عا مق رن سک ette D ne oo, d‏ 
صاحب LIS pL‏ نی مصردفیات میں سے وقت کا لکر تصرف ا کا ےکا 
AS A Me i Lobos!‏ یں امیر POPP LBS‏ 
Mu Ie E LU Ez IU ang) Latha‏ -& 
Ceu) Lyi e fé,‏ 





ایک موی وجودی ارتا کا تقصورازہا نی شعورکی Jise Pote‏ کے مظاہرشروع سے 
BU Ee tr E ur eI i Eu‏ سے 
زیادہ روعا ی اوراخلاقی UI oL Zoe KO egi P‏ -4 با تاعره 
ایی loui e LUE E tu te e o‏ 
sË ie tri old foe eo I od LV eU‏ 
بھی معنویت لا EP EDU tUe rt ie t E Poe‏ اتن بی 
تب پگ یکو بہت دم یل نغور zi Was‏ کہ ادتقا کا جد بد ميا ناريا اسر 
TE KE KG le SF‏ پااورا ی کے و رکون ڑ نے با چندصدرود می رکھ کے والی تو Se‏ 
Eb Ray Ga‏ بت الب سگ eoa Ut ele i Uta bbe Utd‏ 
rustle de tei‏ وا Jun fiu fa. Eoo‏ 
P AIL iue‏ ے کل ایی اتان کے ei‏ روم UL‏ 
£z Meu‏ ایک ایام اوقم اج رسک پیل ہی سے نرہ ہوجانے 
Lurid‏ گے رود )کراب اناف شمعور کےقرامم تنا رات Aes‏ کرای سے ہگ 
292207279[ انان او رکا نات کے ار ے سیل ۓ its‏ تور 71130( 
UA f ee sl n ut as Pe‏ 

اه شش ڈ اک ڑ Crp coerulea Abu L cobro‏ 
bb File Vow PDI PE‏ »بت مرت بو لک ذ ال 
صا vřed un Gu, o‏ ما نے 77 سے bor uut‏ 
Ou‏ اقا تون اس A UA ee e IUe Rum‏ 
ڈاکٹرصاحب اپی انی افاد کے صاب سے ایک ماہنتقولات سے زیادو نکی دن البنیاد ٭2٥٥طا‏ کی 
رع ہیں جوا نما نکی وجودی حو ی کون زی اورا ری وار وں یس مرک کےطور boat au‏ تا 
Wee‏ کے ضور انان س de úL SAPAN d do Jz‏ یں و dui KJE‏ 
if idealism‏ تام روج کے رات رکیل Ko e oda eg‏ 
اور ایک 1881181 انتا یکا باہش ی ڈاکڑ صاحب کے اک bog‏ ورا تک ام ے۔ا نک ہے 
الم هک ی پات وس تیش راو سم عقوت اور ال ظا مکو ا سے 
eae Pe euge diu c tI ADEL LES‏ 
SIS eb YEA Suse Bef Ge SLAB UAL‏ 








d C sand RF Jur tL اک‎ 

dus P opt BR eS GN ole i} 
fyt UB ibe Se ناو کات تس بای ایغ کات‎ 
تن ارت یبا رانا نات‎ e ou e فیا لکردارکی ادائی‎ 
Mii اد‎ AL eot e EOS را و تور یق تک یں‎ 
ےکی انس ہمہ جہت‎ Inu oe aL esebieti کر نے وال‎ 
toda Ee oO D UU ole Pit Joes 
dedi uto urets e AES 

Petr NL oui rtt entie 
وت الوجود ہے۔وحدرت الوجود کے فا نظرپے نکنل کے‎ Fna Tir او رکم ت‎ 
ار ظا یکر اتبا مکی کل انا کل ییا س ےک قیقر وجوواورواقیت وجرد رپا‎ 
ہے۔ اس نظ رمک ینیل میں مرک ی‎ LU rU abut اتا کیا یں اوران‎ 
ےکی مکامقصود یم ےک ح۱قیقت‎ VEU A Ib ere pbi مرواراو اکر‎ 
امس اور ات نوا ارف بنانے دا لے تا علوم نے‎ stt tog; 
Se bP ew Kl tsi broth beer 
اورکا یات کو کیم اصالت او راکش لک قاچ ری سا‎ Ly 
Ze pok ریا تک‎ CUu وضو اور را فا 2 وصدت انا ول‎ Sere Ie 
CAI Lar Sui te £ Po eh ten £ کا مات‎ 
ب کراس موف کسی اصو یتیک امکان ضر ہے ال کے طور پ مادے کے نیقی‎ ptg 
UM ele وجو کی‎ Ut S Es ui gb edd tein 
oen scd dUur P anu bu e کے ما ہر‎ 
کے اجرد‎ AERIS He WF te tre wth Bre | 
فی مک کیل اوروجودکی‎ o FU Paulo Sp LS برقراررکھا ہوا‎ 
Cn tb He or 

شور اس ددرت اج ارات نع یه ان سے اصول وتقا AM‏ 
Me toc di fc Us‏ ا ان شی اور دو STP. SE‏ 
Bey Pty i, Lol!‏ ےت ایک دوس سا من بت کے ہی ںک عور ا کا 





aes 2‏ اور پردوول v ug‏ ے با دی اورسب LLP be‏ ہر ہیں لن ا 
wil Loeb structural‏ کسی ورپ وس ہے۔اشت راک و دورکی بات ہے الن جم ایک 
Pe arn aue e Pe zi za‏ = 
Co ge e ooi ou v P oL ud‏ 
اور حاصلا ت وام Us BB Aas Ort fi‏ اک Pet‏ معو ب ری Lor os‏ 
AL (content)‏ ال ار دج ی تیم تن Kf ae P‏ 
Kur OP UC EL IPs‏ وتورتا بت ہوچا Wye‏ 
Wee ut at ais‏ ے میا ت رر اف ےکآ ج ۔ 
اک ای عق Cath Seg‏ نظ می ںکا نات انی مو جودیت کے ان اسالیب اوران عدود 
کی مر ورہیں ے ج کی بنیاو ہیی یتین اہی وای اصول اس طرںع و A‏ س کرای کے تام 
کات اور ماصلات وجو رکا یات کے ایک کی تصور سے میس رآ نے یں اور وو لصو ر اتا Je gu‏ 
uta‏ سارائل ان تام تر اشنا فاتسمیت ایا کے اندر شرو موتا ج ادر اک م 
خمام ہوچاتا ابر Sle HE carer SP tor aC so‏ 
zx sd ir ost puduit‏ 
ں اوران Le, P mechanics‏ کو بنیاری ذ ر ہی بن 
o ur‏ شعوروجوداددمظا ہ رکےدرمیان پائی جانے دالیم توں بیں E Fe‏ 
PLGL Sf Fe WSOP NS Fe vn Loi Fut‏ 
اصول اور وچور کے اسای امو رک طرف m A‏ راس نی ںکھولا Stl SS Foe ry‏ 
مروت Jie dedpus iA F2 e PEIUS Ee od‏ 
Mote she dtl Lie CIPS Le Se ied?‏ 
شعو رک تیار لوقون بان AG UA‏ تکومحروف عددد ٹل TAS Gu Iu.‏ 
ا کل کے اشا تک طرف راغ ب یں PE bMS ALIS eT be tre‏ 
کی i gry K EN Etke‏ جوا که روف ساخت EU‏ 
Jof o e BSE SIA LOS ease dele tS‏ 
سک GPL ok‏ ہونے ےمان ے۔ 

pid Loria Ll ying ae lB 
x BL SIEM YH ے ایی لای‎ xe de oe b ia buf 











سے ۔ ای سار ےآظرےے اورا کی بنیاد ہر پیرا ہو نے وا ےا رین کم رتالف ہو ے van‏ 
ra‏ لک ام مہ چےزضرورنظرآٹی کات بز عذ سک بعر ای 
oi Mute cob tua Ur eue us‏ 
سے یاددسردکا رر کے بی را سے مس عہارت کے سات Wo Art E uta‏ 
ہے دو چا ےا قاع ی enus pasha‏ 

QUU ridi rae e یش ارتا‎ UI eu اوک‎ by 
ie oes ارت کو ایک روما رخ بھی‎ Yay C uic. روا توشرت‎ 
ےک دہ‎ wf dd Louise AU den ida Pu 
ال ت برک ما-2- وک صاح بک نضورانان وگ ے اور نرتی میاق وسباق رک وا تام‎ 
CPE 240s SIM SOLE Ut Et FAI یت او روت‎ ur 
e uL AA رتام ے اور ای کے انتا رک اور رک ارت‎ zou 
Cere ve AE gs, we Dos Rot d guts 
PE deba pU UR Un UU Jut i nbs 
Sot iode Ln Uo te epu Ke FA نلام ہو نے یں‎ 
هماع‎ le روما ال‎ 

ژ اک dU E LG i Ut uua Oii ob‏ ے اور 
اس کے لیے انہوں نے ک1 دبی کے حا عاتی اصول میں تقر یبا مان لیے جانے والے نظ رب ےکو ا کی 
رومیت SSN AG Ce Py stSte SPILLS Pe‏ 
Edess‏ محویت کے ساتھ وکھائی جا کے جوا لک قیقت اور فییت ‏ پرق UP‏ 
Bob Shen KIA‏ ار کقریب تیب fe tet‏ پل ابا وه سیخ 
MS or EXPE JUI C e A Abr‏ نیا وی زر لیر 
ptt‏ ا نکی را میس حا تیان ارت تکل انا ن١‏ ۱ما طت کر بک ای کموک چ نر یک شل 
ایک eoa‏ ایا یل P EISE C‏ اور وچو ری معا ر UE eC‏ 
کرک یآ ری ے۔ 

fjes t gu EA uers PIU ZI 
Lesh Suits, 4S Puts, 5 programmed Leg, 
سات ابی سے شد نایا تک طرف 7ک یک رتا ے۔ ہرک جب جیا تات کے دا ے س او رح تا‎ 





SI oie BSE LLG محرو‎ SOL Yee hPL SE 
ے ٢و سے کر بیج اپ‎ Ut UT eL tle PEINZ au 
AEC Std 9 20 
SALA BIS اٹوٹ وعدت پراستوار ہیں ۔ڈارو وی رہ کے تصورارت ارتا سے انسا‎ 
IPL A LACE IL gU e n o oe ایک لا‎ 
ب کا موقف اگ رای کنظرکی بناوٹ کے ساتھ بیا نکیا‎ oL i ut n t ix 
SHEN Re SIP Reb hoot ee eb 
Ji oper cout Ape rA Rute d foe 
EA اور انریا تما‎ e ge Ut LZ Ps E MP a 
UP Ub ULL UU سے‎ e uz LK Je 
SIL Bt SBT Ubu UC UE e Aur 
uu bU t ue e te teal i) 
سےسب سے زیادہمنا سبت رکتا سے دہ‎ dry Peu pop vi 
rei he AL Ie ue th te Hl eb AI be br! 
کے موقف پرقائم د کے سے جوب سے با کم فر )کر سے یا اک لک رتا سے وہ ورات‎ & 
مرف مون ے‎ IU vou PEU USA 
اصولو کو‎ Rr VUL guit IC LvTUt AC 23? bone 
ںکو پور اکر ےکا ڈول ڈالا  اور اس کے لیے‎ en dor gain Len 
ELVIS Abr LC d Mp Re ese i 
MINSK کت بل وال تیه سک له روز یا تکو جا لے کے‎ wise 
ارتا اسب سے مضبوط ذر یی ےکی حیثیت رکا سے _ ا نظ رم کی موجودوشتور میں‎ St اس‎ 
Shep Uae tA Gi bre live ul Xe Ate Ses 
بڈ کراسے‎ e بہت یتاک کو اکر نے کے لے استھا لکیا گیا ے اور ال‎ UP ماماو‎ 
ede UE es Ue وگ ری اراو‎ 
dU oe e ALIAE Pe d oe gU 
PEAS he lobe He ےجس پر ڈاکٹرصاح بک یک رکی اسااس‎ 
ELL HI LAS rebels wale SEL Soa pe yi 





sid £f mechanismdt e£ JUI PU LI UT t PEU 
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This fact is amply borne out by a study of comtemporary Anglo- 
American analytical and linguistic moral writers e.g., Ayer, Hare, 
Toulmin, Stevenson, and others. 


Emil Durkheim, the eminent sociologist, introduced the term ‘anomie’ 
which looms large among his many contributions. 'Anomie' means a 
condition of normlessness, a moral vacuum, the suspension of normative 
ethical rules, a state sometimes referred to as de-regulation. 


Cf. Quranic verses 57:27, 3:105, 4:76. 


Iqbal: Reconstruction of Religious Thought in Islam, Sheikh Ashraf 
Publisher, Lahore, p. 81. 


Buber, Berdyaev, Paul Tillich and H.D. Lewis are some of the eminent 
contemporary philosophers who have written in this vein. 


See Surah Al-Furqan verses 47-54. 


Numerous excellent works of Jung, Erich Fromm and others amply 
prove this claim. 


The parallelism between the Arabic words ‘Birr’ and ‘Bahar’ as used in 
Urdu also and the consequent sense of insecurity and discomfort 
experienced while indulging in immoral acts is supported by a great 
Quranic scholar, Imam Raghib. Cf.f his Mufridats, p.39. 


The nature conceived by the Holy Quran is governed by a primordial, 
universal law which is fundamentally rational. 


Here the Quran refers to ideal human nature, i.e., the nature bestowed on 
humanity by God at the dawn of creation. It is not the same thing as 
Rousseau and some other moralists speak of in terms of ‘primitive’ or 
‘original’ nature, because their view does not go beyong the 
spatiotemporal dimensions. 


. C£. Cicero: "True law is right reason in agreement with nature; it is of 


universal application, unchanging and everlasting; it summons to duty 
by its demands and averts from wrong doing by its prohibitions." 
(Republic, 3:22) 


It would be too lengthy to cite here all the Quranic exhortations. 
However, we may recall a passage (4:36-8) in which it speaks of the 
social behaviour of the devoutly God-conscious man: *And serve God; 
ascribe no thing as partner unto Him: (show) kindness unto parents, and 
unto near kindred, and orphans, and the needy, and unto the neighbour 
.... and the fellow-traveller and the wayfarer and the slaves whom your 
right hands posses.” 
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"One of the glaring defects of this (i.e. Greek) scheme was 
that religious virtues of Islam such as faith, trust, love and 
worship could not be accommodated in it. So they were either 
ignored or were placed where they did not belong... The real 
reasons why the Greek scheme of virtue could not express the 
entire gamut of Islamic virtues lay deeper in its concept of 
man. According to it, man was only a rational and a moral 
being. keligion was not a part of his essence, and hence 
religious virtues could not be treated aS a separate class. 
Muslim philosophers were not able to discern that fact. The 
only person who realized it was Shah Wali Allah 
(d.1176/1762). Consequently he discarded the Greek scheme 
of virtue and worked out a different scheme. In place of 
wisdom (hikmah), courage (Shuja'ah), temperance ( ‘iffah) and 
justice (Adalah), he proposed the virtues of purity (taharah), 
Teverential submission (ikhbat), Magnanimity (samahah) and 
justice (adalah)... What I want to underline is the fact that 
Shah Wali Allah realized that justice would not be done to the 
religious dimension of Islamic life unless its independence 
was recognized and religious virtues were given a place equal 
to other virtues."?? 


Endorsing Dr. Ansart's main contention, however, my considered view is 
that there are many notions in Greek and medieval European (especially 
Thomistic) philosophy which can be used by Muslim thinkers to make 
their own moral concepts meaningful and appealing to modern minds, e.g., 
bonum honestum of Aristole's ethical theory which stands for the unity of 
the good, the right, the beautifiul and the noble, and the concept of natural 
law in ethics developed particularly by the medieval theologians. 


In conclusion I wish to express my hope that the present paper will play 
at least some role in awakening the interest and directing the attention of 
Muslim philosophers to re-understand their ethical theory in its pristine 
purity and reconstruct it in modern terminology. For this they have to 
reject the dominant Western episteme. Moreover, being at a vast distance 
away from the times of the Holy Prophet (SAWS) they have to do, to use 
Foucault's term, a lot of archaeological work in order to unravel and dig 
out moral ideas that were silenced from accumulated and limiting 
patterns of knowledge or from constrictions placed by modern culture ` 
and society. In short, Islamic moral philosophy needs a reorientation 
through which it could rediscover itself by rediscovering its realist and 
cosmic character and the primary truths on which it rests in the human 
spiritual core. 
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from pressure and that which proceeds from aspiration. Pressure comes 
from sccial formations and from the law of fear to which the individual 
is subject with regard to the rules of life imposed by the group and 
intended to assure its preservation, and which seeks only to tum to the 
routine and ferocious automatism of matter. Aspiration comes from the 
call of superior souls who commune with the e/an of the spirit and who 
penetrate into the infinitely open world of liberty and love, which 
transcends psychological and social mechanisms. To this law of pressure 
and ‘his law of aspiration are linked two quite distinct forms of morality: 
closed morality, which, to put it briefly, is that of social conformism and 
open morality, which is that of saintliness. Without necessarily affirming 
Bergson's extravagant claims like 'there can be no question of founding 
morality on the cult of reason"? we owe him a special debt of gratitude as 
one can get a lot of inspiration from him. Islamic morality, being an open 
morality in the Bergsonian sense, is not one of constraint or coercion but 
one of aspiration and attraction towards a transcendent goal. It is 
thoroughly permeated by the highest aspirations and ideals: love (and not 
just fear) of God and the highest social objective of establishing a world- 
wide order of social and economic justice and equity —nizam-e-adal-o- 
gist—in the terminology of the Quran. In short, individual piety and 
rectitude on the one hand, and social laws and dynamism on the other, 
are rolled into one harmonious whole in the Islamic ethical perspective. 
And there is no need to feel embarrassed about state laws and 
punishments either, as the reassurance comes from the West from no 
less an academic philosopher than Alasdair Macintyre. In his latest 
book Whose Justice? Which Rationality?’' he announces that he is now 
an Augustinian Christian. For him, a good tradition is "more than a 
coherent movement of thought"; it must display self-awareness in its 
confrontation with challenges both from adherents and opponents. But 
Catholic norms, as Macintyre's account unfolds, also derive their status 
from the political authority of the Church, which imposes agreement 
concerning basic principles, subduing the disobedient human will. 
"Men need control and restraint”, he writes, "if any measure of justice 
or peace is to be attained and preserved". And he also clearly 
approves of the inculcation of such agreements through a system of 
education controlled by religious authority. 


From amongst the few contemporary Muslim thinkers writing on Islamic 
ethics Prof. Dr. Abdul Haq Ansari is a scholar who fully realized the 
limitations of Greako-European thought in appreciating the Islamic 
vision of morality and virtue. He writes: 
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notion of "the individual before God" for Kierkegaard as he says: "Only 
when the self as the definite individual is conscious of existing before 
God, only then is it infinite self" (The Sickness Unto Death" p.211). Yet 
by virtue of the very fact that his introverted thought was wholly 
centered in his own subjectivity and his own unique and quite eccentric 
singularity, he entirely missed the importance of the so-called concrete 
universal. On the other hand, even though Islam emphasizes the 
category of the individual, this is not to say that it denies the world of 
social ethics and the value of the general law; it tells us that the law is 
good and that what is asked of man is to interiorize it through conscience 
and thus to make his singularity coincide with the general. Obligation-in- 
conscience, according to Islam, is an absolutely primary and absolutely 
irreducible datum of moral experience; yet it is often missed completely 
by modern philosophical reflection. The authentic absolute value of acts 
in Islam consists in purity of heart (to use Kierkegaard's words) and 
sincerity of purpose which can be none other than salvation and eternal 
bliss in the hereafter. What we are made to understand is that the fact of 
being face to faee with God—the belief in accountability—is the heart of 
all moral life and every authentically moral decision; that the more the 
moral life and moral experience deepens and becomes genuine, the more 
they are interiorized and spiritualized, and by the same token liberated 
from servile conformity to the socially customary. In its societal and 
collective dimension, the ethical basis o^ Islam can be extended beyond 
law and turned into a dynamic problem-solving methodology: indeed it 
can be turned into a pragmatic concern. The supplementary sources of 
the Islamic Shariah as istihsan, that is prohibiting or permitting a thing 
because it serves a useful purpose, istis/ah or public interest, and urf or 
custom and practice of a society need to be explored in greater detail in 
order to resolve further the tensions of internalized ethics and 
externalized law and to give the Muslim state and polity a more 
egalitarian stance. 


Some Muslim philosophers evince clear symptoms of inferiority 
complex with regard to their faith and moral norms and consequently 
adopt a rather apologetic approach in defending them. They quite 
wrongly think that Islamic morality is a strictly rigid and closed morality. 
Here I only wish that they realize as to how radically different is the use 
of 'open' and 'closed' in the treatments of Bergson and Karl Popper and 
that they need not be swayed by the Popperian sense of these terms, I 
shall here briefly pause to elaborate my submission. The fundamental 
theme of Henry Bergson's The Two Sources of Morality and Religion” is 
the distinction and opposition between that which in moral life proceeds 
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the good life (al hayat al tayyiba). Islamic ethics is deeply rooted and 
firmly anchored in the ethos of Islam as conceived in the Quran and 
elaborated in the Sunnah of the Prophet. It is not just a simple system of 
motal philosophy; we understand nothing of its true significance if we 
take it for philosophical theory in the ordinary sense. In the Islamic 
perspective moral philosophy is not just an ethics, but a super-ethics and 
the aim is not merely to chart out the guiding principles of an upright 
human life, but in a single leap to reach the supreme end and supreme 
happiness, the ihsan state of perfect virtue. It is both a practical guidance 
for life and an itinerary of spiritual direction. The authentic Islamic moral 
philosophy does not remain pure moral philosophy and must enter into 
communication with a world of human data and aspirations more 
existential than that of empty and sterile philosophy isolated within itself. 
Moreover it lays full emphasis on the spiritual means of contact between 
God and man, between Higher Reality and normal day-to-day existence. 
In Islam faith has thus a different form of rational and different modus 
operandi. Moral behaviour and ethical virtue is assigned the pivotal role 
in the epistemology or noetic structure of Islam. Many verses of the Holy 
Quran, particularly of Meccan Surahs emphatically state that a morally 
wicked person cannot attain true knowledge. Good deeds and virtuous 
life have been declared the veridical signs of true and genuine religious 
belief and faith. An oft-quoted saying of the Holy Prophet (SAWS) 
totally negates iman i.e. true Islamic belief and faith, in a man who tells 
lies, does not keep promises, commits embezzlement, and becomes 
quarrelsome while in rage. These points clearly show that Islamic ethics 
can be appreciated in an intellectual context and atmosphere quite 
different from the one prevalent in contemporary Westem academic 
world. West's intellectual and cultural imperialism in the recent past have 
clearly overtaken many Muslim scholars and intellectuals and it is time 
that they develop a critical attitude towards it. They should have a greater 
and clearer perception of the truth that in the Islamic tradition ethical 
behaviour both cures the human soul and opens it up for metaphysical 
knowledge: gnosis or ma'rifa. 


As is generally known by the academia, the question of the distinction 
between, and relative importance of, the individual and the society has 
been a thomy issue in ethics and social philosophy. In the European 
thought of the recent past Soren Kierkegaard has usually been taken as 
the champion of the singular. Quite in conformity with the Quranic 
teachings, he asserts in the Concluding Unscientific Postscript'® (p.280): 
"The only reality that exists for an existing individual is his own ethical 
reality”. Again there is good reason to insist on the importance of the 
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the direct commands of God revealed in the Quran. The moral precepts 
of the Quran and scientific/psychological knowledge of the universal 
needs and tendencies of man, provide complementary rather than 
competing standards of ethical judgement. Good as fulfilment of genuine 
natural tendencies is subordinated to attaining God's pleasure, or to use a 
philosophical expression—eternal beatitude—the fulfilment of the 
aspirations of the virtuous soul. The notion of righteousness that is the 
pride possession of a Muslim is the ever-present sense of moral 
responsibility, an inner calling that is both intimately personal and 
ineluctably trans-institutional. 


Epilogue: Contemporary Scene 


Barring a few exceptions, almost all writers and scholars seem to present 
Islamic ethics mainly in Greek or in Western-Christian categories and 
therefore fail miserably to lay bare the essential nature and elan of 
Islamic ethics. It is now widely acknowledged that traditions are 
embodied in languages and conceptual schemes that cannot be neatly 
translated into another, that traditions carve up the world of experiences 
in somewhat different ways. Not to speak of inter-traditional 
perspectives, philosophers are sometimes at cross purposes even at 
intercultural level. For example, in his influential book After Virtue” 
(1981) Alasdair Macintyre has argued that the language of contemporary 
ethical debate is in hopeless disorder. Lacking the firm guidance of 
shared agreements about moral standards, lacking even a common moral 
language, we argue past one another, Maclntyre claimed, hurling at our 
opponents uprooted fragments of once vital ethical traditions. We do not 
‘realize that our arguments and the terms we use to make them are 
rootless, lacking connection to traditional beliefs and stories that alone 
give the moral terms a life of meaning. To my mind, the conception of 
morality which one finds discussed in contemporary Anglo-American 
treatises is the most superficial and the most inexistential one. Concepts 
and ideas are discussed and analysed at the most exteriorized level of 
ordinary moral life and the same cavalier approach is reflected in the 
majority of studies dealing with the Islamic moral philosophy. As is 
borne out by naive and superficial examples of hockey game and chess 
playing, Modem European moral philosophy, I regret to Say, concerns 
itself with infra-morality of the social order and totally rejects the 
foundational morality of the inner conscience as well as the supra- 
morality of mystical order and creative love. Islam indeed, on the 
contrary, firmly stands for their mixture and inter-penetration. 


Based on the twin sources of the Holy Quran and the Prophet's Sunnah, 
Islam presents a doctrinally articulated philosophy of moral virtue and 


n 20108 At oz de igh «E حول حکمت قرآن‎ 





25 


discrimination between good and evil. Quranic theology has dealt with 
the problem of the concrete moral decision in terms of the doctrine of the 
divine presence. The sense of "Divine Presence every-where" opens 
man's eyes and ears to the moral demand implicit in the concrete 
situation. Tables of laws can never wholly apply to the unique situation. 
Belief in God, on the contrary, opens the mind to these potentialities and 
guides decision in a particular situation. 


The plural nominative of ‘saleh’ used in the Quran is '"salehat'. it means 
good deeds. Its semantic constitution contains emphatic reference to 
belief in God, prayer, and good will and love for humanity. However, the 
practice of salihat is repeatedly joined to Faith. Thus this term connotes 
‘faith expressed in outward conduct’. If we take into consideration the 
facts of human psychology in reference to the proper realization of the 
moral ideal, we are bound to hold to the Quranic view that some desires 
deserve to be suppressed, some to be moderated, and some to be 
encouraged and enhanced, ultimately subordinating all to the spiritual 
yearning of obtaining Divine Pleasure—keeping the sense of duty always 
dynamically alive and the action entrenched in the purest motivation. In 
this sense, the soundness of the Quranic view is self-evident even though 
certain religions like Budhism, and certain great moral philosophers like 
Kant are opposed to it. For instance, maintaining that all desire is bad, 
Kant says: "The inclinations themselves being sources of want, are so far 
from having an absolute worth for which they should be desired, that on 
the contrary it must be the universal wish of every rational being to be 
wholly free from them".'* Schopenhauer rightly terms Kant's view as the 
'apotheosis of lovelessness', because in Kant's estimation even the most 
unselfish acts of benevolence towards, and love for, other human beings 
lose all their moral worth unless inspired by pure sense of duty and 
unless emptied of all desire to be benevolent towards fellow-beings. 
According to the Quranic view, on the other hand, neither desire as such, 
nor the higher desires that relate to high and noble ends, are condemned. 
Only the desires relating to the unregulated instinctive urges, called hawa 
in Quranic terminology, are subjected to moral disapproval. 


Conclusion 


In the foregoing pages I have discussed in detail the Islamic notion of 
ethical virtue as depicted in the two Quranic locutions— irr and Saleh. 
Islam identifies virtue with good works based on religious beliefs. As 
such, morality is an inner quality, a property of motive or intention rather 
of mere consequences or outward form of one's actions. On this view, the 
promptings of informed reason and moral conscience represent an 
inherent tendency in the truly authentic nature of man, and the 
conformity to this nature fulfils both the cosmic plan of the Creator and 
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Quranic moral imperative, in this sense, is the demand to realize one's 
ture nature actually which he has potentially. Every act is a morally good 
action in which an individual self establishes itself as a true person. In 
this way, a moral act is not an act in Obedience to an externally imposed 
law; it is the inner law of our true being, of our essential nature. 
Conversely, an antimoral act is not the transgression of one or several 
prescribed commands, but an act that contradicts the self-realization of 
the person as a person and drives towards disintegration— ‘fasad’ in 
Quranic usage. It disrupts and corrupts the centredness of the person by 
giving predominance to degenerate passions, desires and cravings. And 
when this happens, the self as an active being is split and the conflicting 
trends make it their battlefield. The ‘will’, in the sense of a self that acts 
from the centered totality of its being, is enslaved. Freedom is replaced 
by compulsion. The voice of man's essential and true being is gradually 
silenced until it reaches a state of total depersonalization, described by 
the Quran as the state in which: 


"God hath set a seal on their hearts and on their hearing, and 
on their eyes is a veil; great is the penalty they incur." (2: 7) 


One cannot discard the moral imperative itself without the self- 
destruction of one's essential nature and one's manifold relationships. 
Moreover, the Quranic word 'amal' too is very significant. The two 
locutions 'action' and 'activity' are both generally taken to convey the 
sense of the Arabic word 'ama/'. But there is a subtle difference in their 
connotation. Any kind of movement or work can be called activity, but 
the word action usually implies some strenuous or arduous task and it, as 
Such, better expresses the meaning of 'amal' By combining the 
connotations of ‘saleh’ as explained above and that of 'amal', we would 
realize that the real significance of this term is: it is necessary for man to 
put up a hard struggle to achieve that real goal for which he was 
potentially created, and he has to ascend certain heights to attain that 
goal. All this is conveyed by the comprehensive word ‘Amal Saleh’. 


The basic and poignant concern of the Islamic faith is to point to, and 
overcome, the crisis of our age—the crisis of man's separation from man 
and of man's separation from God. Islam recognizes that human morality 
and human ideals thrive only when set in a context of a transcendent 
attitude. A religious person commands a depth of consciousness 
inaccessible to the profane man. The Quran emphasizes the moral 
dynamic of man. Its image of man as the vicegerent of God on earth, 
Homo cum Deo, implies the hightest conceivable freedom, the freedom 
to collaborate with the very creative process. This image implies further 
that the intellect and conscience are capable of making genuine 
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the moral tone underlies all the passages of the Quran and the moral 
teachings are repeatedly stressed in various contexts throughout the Holy 
Book. Every Quranic moral principle is mentioned either as a single 
significant principle or as an element of a total system of morality, which 
itself is an element of a complete religious supersystem. The basic 
morals of the Quran are meant to help the individual to develop his 
personality and cultivate his character in the most wholesome manner, to 
strengthen his bonds and consolidate his association both with the 
Creator and the creatures. The Quranic ethic is not simply an abstract 
ideal conceived just for nominal adoration or a stagnant idol to be 
frequented by admirers every now and then. It represents a code of life, a 
living force manifest in every aspect of human life. 





‘Amal Saleh' 


Understanding the Quranic term ‘Amal Saleh'-righteous or good 
deeds—requires deep thought and reflection. The Quran includes under 
this blanket term all its moral and spiritual teachings including the laws 
of individual and social conduct. It also makes an allusion to the fact that 
the secret of man's real development and progress lies in performing 
these very acts. Righteous deeds alone can guarantee the growth of man's 
natural capacities and potentialities on the right lines. To quote Maulana 
Farahi, an eminent scholar, on this point: 

"Almighty Allah has designated good and righteous deeds 

with the word '"Salehat'. This term itself guides us to the great 

truth that the whole of man's development and rectitude—be it 

outward or inner, wordly or spiritual, personal or collective, 

bodily or intellectual-—depends upon good and righteous 

deeds. Righteous action is life-giving and a source of maturity 

and enhancement. By means of good deeds alone man can 

attain those highest stages of development to which he aspires 

while sticking to his true and ideal nature .... This point can be 

put alternatively thus: Since man is an integral part of the total 

scheme of untverse, only those of his deeds will be nghteous 

which accord with the grand design on which the universe has 

been fashioned by its Creator"? 


These ideas can be explained philosophically thus. Man, like any other 
being, has environment; but in contrast to brute animals, he is not bound 
to it. He can transcend it, in imagination, thought and action. His 
encounter with any of the objects and situations surrounding him is 
always active and creative. Such an encounter presupposes ability to 
transcend and overcome both psychological inclination and outer 
compulsion, the ability to see the universal within the particular. The 
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negated in respect of a particular type of action performed ritualistically. 
Whereas the positive declaration starts with the words ‘righteous is he 
dans ' or righteousness is of that person ....” 


Matter (or desire) is not an antidivine principle from which the soul has 
to be liberated. Islam leads man towards a consciousness of moral 
responsibility in everything he does, whether great or small. The well- 
known injunction of the Gospel: 'Give Caesar that what belongs to 
Caesar, and give God that what belongs to God' has no room in the 
ethical structure of Islam, because Islam does not allow a differentiation 
between the 'moral' and 'practical' requirements of our existence. Hence 
the intense insistence on action as an indispensable element of morality. 
Moral knowledge, according to the teachings of the Quran, automatically 
forces a moral responsibility upon a man. À mere Platonic discernment 
between right and wrong, without the urge to promote the right and to 
destroy the wrong, is a gross immorality in itself. 


Moral righteousness, according to the Quran and the teachings of the 
Holy Prophet (peace be upon him), is an organic whole. Every single 
element of it appears living and meaningful when intact with the basic 
underlying grid, the life impulse of 'iman'. When we take out a part, we 
negate and nullify the entire edifice of righteousness. To pass a moral 
judgment on a man, we shall have to take into account his total 
behaviour, character and beliefs, not Just a few discrete actions. 


The Quran places equal emphasis on the sensate and the transcendental 
yearnings of man, and harmonises them; and thus it lays down for 
humanity a comprehensive ideal which consists in the cultivation of: (i) 
Piety based on a dynamic, vibrant and living faith in God, an earnest and 
courageous pursuit of Truth, and an ever-present consciousness of Final 
Accountability; (ii) sound and comprehensive Morality; (iii) social, 
economic and political Justice; and, finally, Knowledge in all its 
dimensions,—all of these resulting in the conquest of harmful and 
vicious propensities within the individual, the conquest of evil within the 
society, and the conquest of the treasures of physical environment or 
Nature. In the pursuit of this Ideal, moral virtue, love for humanity, truth, 
justice, beauty, discipline and progress are the watchwords, while the 
concept of Unity permeates the entire movement towards the Ideal. 


The range of morality in Islam is so inclusive and integrative that it 
combines at once faith in God, religious rites, spiritual observances, 
social conduct, decision making, intellectual pursuits, business- 
transactions, habits of consumption, manners of speech, and all other 
: aspects of human life. Because morality is such an integral part of Islam, 
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members of the society and one's relations have a natural right of 
protection and support, so that mere lack of opportunity may not ruin 
their general welfare. In order to emphasise the importance of 
benevolence and kindness in the moral life, Quran projects them into the 
very being of God. "Be good to others as God is good to you" (28:77). 
God, according to the Quran, is just, merciful and kind. It is this 
benevolence or 'ihsan' which helps to bring about greater cohesion, 
greater harmony, and greater cooperation among members of a society. 


Practical deeds of charity are of value when they proceed from the love 
of God and from no other motive. In this respect also we must stick to 
the logical order mentioned very elaborately in the above quoted ayah 
‘Birr’: our kith and kin; orphans (including any persons who are without 
support or help); people who are in real need but who never ask (it is our 
duty to find them out, and they come before those who ask); the stranger, 
who is entitled by laws of hospitality; the people who ask and are entitled 
to ask, i.e., not merely lazy beggars, but those who seek our assistance in 
dire necessity in some form or another, (it is our duty to respond to 
them); and the slaves, (we must do all we can to give or buy their 
freedom). Moreover, charity and piety in individual capacity do not 
complete the moral obligation. Both in prayer and charity, we must look 
to our organised efforts as well. Where there is a Muslim state, these are 
made through the state, facilities for public assistance, and for the 
maintenance of contracts and fair dealings in all matters. Indeed, 
according to the Quran, actual generosity and compassion is a duty to 
others. But the cultivation and maintenance of the spirit and the attitude 
of generosity is a duty towards self because of the purity and enrichment 
that it acquires thereby. It is this spirit and this attitude that have been 
emphasized together with actual benevolence in the above quoted verse. 


A Whole Life-Pattern 


A very important truth that one gets from a perusal of the above 'Ayah 
Birr' is that the Quranic definition of moral righteousness and virtue 
depicts a whole life-pattern that may not be reduced or adulterated. 
According to the Quran, moral behaviour is essentially a function of the 
total human person or spirit. And by 'spirit' the reference is here to the 
dynamic unity of body and mind, of vitality and rationality, of the 
emotional and the intellectual. In every function of the human spirit the 
whole person is involved, and not merely one part or one element. All 
elements of man's being participate in every moral decision and action. 
In this sense righteousness admits of no division: it is an expression of 
the total personality of a man. This becomes clear when we concentrate 
on the first part of the verse in which moral worth or value has been 


a -o PL oT sn oa. 
Afonrere 0 +297 حکمت قرآن‎ (57 





20 


authority can only be the authority of God. For the Muslim, the 
intermediary between man and God is righteousness. And Islamic Sharia 
is the supreme expression of that righteousness. Being of divine origin 
should not be taken to mean, according to the Quranic teaching, that the 
Divine Law is foreign to the nature of man and is merely thrusted from 
outside on him by God to be obeyed. Rather, it is simultaneously the 
‘Divine Law' as well as the 'Law of ideal Human Nature’ and constitutes 
therefore the very behest of the higher human self. 


The identity of the Divine Law' and the 'Law of the ideal Human Nature’ 
has been explicitly proclaimed thus in the Quran: 
"So set thy purpose for religion as by nature? upright—the 
nature (framed) of Allah in which He hath created the human 
beings.'° There is no altering the laws of Allah's creation. That 
is the right religion, but most men know not".!! (30: 30) 


Here it should be noted that the ‘ideal nature’ is the same, and has been 
always the same, in all human beings, of whatever race or tribe or 
country. This is implied in the fact that Divine Law relating to the ‘ideal 
nature’ has been revealed to all the communities of the world at one or 
the other period of human history. As a matter of historical fact, it is 
confirmed by the observation that basic moral concepts have been the 
same in different civilizations and different ages—their apparent 
differences consisting basically in the imperfect understanding of those 
concepts, or in their application to concrete problems of life. 


Benevolence—The Foremost Moral Virtue 


We must clearly appreciate the true connotation of the word birr or 
righteousness in the light of the above quoted Quranic verse. A righteous 
or moral person, accordingly, is not one who offers suprarogatory 
prayers or engages in sufi practices or meditation. Rather. a righteous 
person is one who is benevolent and compassionate to others. An 
inconsiderate, cruel and miser person thus cannot be a morally virtuous 
man. The natural outcome of faith and belief in the unity of God is the 
love of creation." The essence of Islarn is to serve Allah and do good to 
one's fellow creatures. This is wider and mere comprehensive than 'Love 
God and love your neighbour’. For it includes duties even to animals as 
our fellow creatures, and emphasizes practical service rather than mere 
sentiment. Kindness and humane treatment of those who are dependent 
on us, love to our neighhours and children are essential according to the 
Quranic moral law. It is this element of loving-kindness which helps 
sustain the poor and unfortunate sections of society at par with the rich. It 
is this moral provision which cuts at the root of class struggle. The poor 
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shore after a long sailing in rough seas, he feels a great relief. He is never 

sure of his safety in the ocean, but he feels sure-footed and comfortable 

when he has landed on the ground. This very sense of righteousness (or 

charity) has been beautifully conveyed thus by the Prophet's saying: 
"Give up whatever pricks your heart." (al-Bukhari) 


The moral act as the self-actualization of the centred self or the 
constitution of a person as a person, has analogies in the living beings. The 
analogy to the diminution or loss of centredness is the psychosomatic 
phenomena of disease. The analogy between the antimoral act and bodily 
disease is in many cases more than analogy. The Quran also employs this 
and calls an immoral act the symptom of a diseased and morbid heart. In 
other words, the process of self-integration is continuously combated by 
movements towards disintegration. This means that the moral act is 
always a victory over disintegrating forces and that its aim is the 
actualization of man as a centered, composed and healthy person. 


In Islam, man by nature (i.e. fitrah) has an awareness of the universally 
valid moral norms. To every man this awareness is potentially given, even 
though actually distorted by culture, education, and his existential 
estrangement from his true being. The Divine Law is creatively present 
both in the laws of nature and in the natural moral laws of the human 
mind. A man, who performs morally vicious actions, feels a consciousness 
of estrangement from, and contradiction of, his essential being. 
Áccording to the Quran, the original nature of man is essentially good. 
Contrary to the Christian idea that man is born sinful, or the teachings of 
Hinduism that he is originally fow and impure, the Islamic teachings 
contend that man is born pure and in the best of mould. The Quran says: 
"Surely We created man in the best structure." (106:4) 


but in the same breath the verse continues: 


"...and afterwards We reduced him to the lowest of low; with 
the exception of those who have faith and do good works..." 
(106:5-6) 


Thus, according to the Quran, evil never is essential or even original; it is 
a later acquisition and is due to a misuse of the innate, positive qualities 
with which God has endowed every human being. The moral law, as 
distinguished from the political law, is surely a law that our own moral 
consciousness—our own conscience, and not any other factor, should 
make us incline to obey. It should form the behest of our higher self. Yet 
moral law should not be accepted as merely self-imposed, because the 
self can also dispense with it even as it can impose. Consequently it 
should be combined with the element of absolute authority, and such an 


2 اع ہے‎ 2. 7 o 
AF: «20108 A7 P FH w x حکمت قران‎ "jg 





18 


O‏ س 


inside and outside life, to his individual and social affairs. When the 
Islamic principle of righteousness is established, it provides the 
individual with peace in all circumstances, the society with security on 
all levels, the nation with solidarity, and the international community 
with hope and harmony. How peaceful and enjoyable life can be when 
people implement the Islamic concept of righteousness! 


According to the latest researches of psychologists, human moral 
character is a system of such beliefs and convictions that guide the 
actions of an individual and distinguish him from other.’ Actions are 
caused by motives. The sources of motives are thoughts and beliefs 
which a man acquires from the experiences of his life, his education and 
other sources as well. The knowledge provided by the Quran or "scientia 
intuitiva" is the certain knowledge that there is no object worthy of 
adoration or ideal to be pursued save God. The believer turns to God as 
his only point of reference and approaches Him in Joy or sorrow, hope or 
fear. A true Muslim's faith in God is not merely a matter of verbal 
profession, he must realise the Presence and Goodness of God. When he 
does so the scale fall from his eyes; all the falsities and glittering nature 
of the material existence cease to enslave him: he sees God's working in 
His world and in himself. Once a man is emancipated frons everything 
but God, he arrives at a stage of development where he feels perfect 
repose. He finds his Lord as all loving and all merciful. He sees God's 
wisdom at work everywhere and becomes his instrument of action in 
every sphere of life. Inspired by the idea that God is sufficient unto him, 
he moves to action. Freed as he is from fear, he ventures on every 
virtuous action and meets with success. The energizing words of the 
Quran which declare that the entire heavens and earth are made 
Subservient to him ring in his ears and encourage him. Egotism, lust and 
greed touch him not, and he moves forward by the dynamic force of the 
Quranic message of peace, equality and fraternity. 


“Birr" or Personal Centredness of a Person 


The term ‘Birr' (4) is derived from the root (ıı) which means godliness, 
righteousness, probity, kindness, charitable gift. The semantic 
constitution of this term seems to be similar to that of ‘salih’ which I shall 
discuss in the later part of this study. A very important clue to the subtle 
meaning of this word is provided by concentrating on another meaning 
of this word and contrasting it with its opposite, viz., land or ground and 
ocean. In this sense these locutions are also used in Urdu: ‘barr’ and 
‘bahar’ * it is common knowledge that when a person sets his feet on 
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observances to the total neglect of their inner spirit and meaning. Quite 
understandably many people, as a reaction to the ritualistic soulless 
moralism of religious people, turn to secular ethics. Islam, on the other 
‘hand, always warns against superficial concepts and rituals, against 
lifeless formalities and non-effective beliefs. 


The concept of morality in Islam centres around certain basic 
metaphysical beliefs and principles. Among these are the following: 

1. God is the Creator and Source of all goodness, truth and beauty. 

2. Man is a responsible, dignified, and honorable agent of his Creator. 


3. By His Mercy and Wisdom, God does not expect the impossible from 
man or hold him accountable for anything beyond his power. Nor 
does God forbid man to enjoy the good things of life. 


4. Moderation, practicality, and balance are the guarantees of high 
integrity and sound morality. 


ما 


. Man's ultimate responsibility is to God and his highest goal is the 
pleasure of his Creator. 


The dimensions of moral righteousness in Islam are numerous, far 
reaching and comprehensive. The Islamic morals deal with the 
relationship between man and God, man and his fellow-men, man and 
other elements and creatures of the universe, man and his innermost self. 
A Muslim has to guard his external behaviour and his manifest deeds, his 
words and his thoughts, his feelings and intentions. In a general sense, 
his role is to champion what is right and fight what is wrong, seek what 
is true and abandon what is false, cherish what is beautiful and 
wholesome and avoid what is indecent. Truth and moral virtue are his 
goal. Humility and simplicity, courtesy and compassion, are his second 
nature. To him, arrogance and vanity, harshness and indifference, are 
distasteful, offensive, and displeasing to God. 


In the verse quoted above there is a comprehensive and clear description 
of the righteous man. He should obey all the salutary regulations, and 
should make his sincere motive the love of God and the love of his 
fellow-men for the sake of God. Here we have four elements of 
righteousness: (a) One's faith should be true and sincere, (b) one should 
be prepared to show it in deeds of charity and kindness to fellow men, 
(c)one must be a good citizen by supporting charitable institutions and 
social organizations, and (d) one must be steadfast and unshakeable in all 
circumstances. It is clear, therefore, that righteousness is not merely a 
matter of void utterances, it must be found on strong Faith and constant 
practice. [t must cover the person's thinking and action and extend to his 
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attracting rewards and the pleasure of God. Good morals in Islam are 
divine attributes and it is demanded of us to recreate them in 
ourselves as far as our humanity allows. A tradition of the Prophet 
(peace be upon him) says: 


"Let the virtues of God by your virtues." (al-Bukhari) 


(j) From the concept of normative or exemplary conduct there follows 
the concept of standard or correct conduct as a necessary 
complement. Righteous behaviour, in Islam, is formalized by the 
Prophet's example, his ‘Sunnah’. 


In the behavioural patter of the Prophet (peace be upon him) 
righteousness and virtue appear in an embodied form. An abstract 
passion for piety and righteousness may assume devilish form and 
proportion and eventually end up in something vicious and degenerate. 
The sense in which sunnah is a straight path without any deviation to the 
right or to the left also gives the meaning of a 'mean between extremes’ 
or the 'middle way'. The Prophet's life provides perfect answers to the 
questions: "What are the undesirable extremes in human dispositions?’ 
and "What is the golden mean that secures the highest good attainable?’ 


‘Birr' or Righteousness 


Among all the ethical terms used in the Quran such as ‘Ihsan’, 'Sidg’, 
Adl', 'Khair','Ma'ruf' the most comprehensive and perhaps the most 
representative of an ideal moral action is the term Birr, which will be 
discussed here not so much in its semantic meaning but in its broader 
sense in which it is used in the Quran as the definition of ethical virtue 
and moral righteousness. Let me quote the English translation of the 
verse 177 of Surah al-Baqarah in which this is explicated at length: 

"It is not righteousness (Birr) that you turn your faces towards 

the East and the West, but righteous is he who believes in Allah, 

and the Last Day, and the angels and the Book and the Prophets, 

and gives away wealth out of love for Him, to the near of kin 

and the orphans and the needy and the wayfarer and to those 

who ask, and sets slaves free and keeps up prayer and pays the 

alms (Zakat); and those who honour or fulfil their contracts 

when they make a contract, and remain patient in distress and 

affliction and in the time of panic and conflict. These are they 

who are truthful and these are they who are God-fearing." 


In the first part of this verse a particular view of moral rectitude and 
righteousness has been negated, that of pure formalism and ritualism. 
Some devoutly religious persons exhibit this attitude when they assign 
utmost importance to outward appearance of moral and religious 
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The teaching of the Quran, which stands for the possibility of‏ 
improvement in the behavior of man and his control over natural‏ 
forces, is neither pessimism nor optimism and is animated by the hope‏ 

- of man's eventual victory over evil." Earthly life is of tremendous 
value; but it is of a purely instrumental value. In Islam there is no 
room for the materialistic optimism of the modem west which Says: 


"My Kingdom is of this world alone." 


The Quran teaches us to pray: 


haste ربکا ایا لیا عسه و‎ 
“Our Lord! give us the good in this world and the good in the 
Hereafter.” (2: 201) 


Thus the full appreciation of this world and its goods is in no way a 
handicap for our religio-moral endeavours. Material prosperity is 
desirable, though it is not a good in itself. 


(h) Morality, culture and religion, according to some influential 
theological ethical philosophers who agree with the Quranic 
approach, are the three functions of the human spirit.? None of these 
functions of the spirit ever appears in isolation from the other two. 
The moral imperative, in so far as it has an unconditional and self- 
transcending character, assumes a religious dimension. A decision or 
action is moral only when it spring from the 'pure ought to be' of the 
moral imperative. In this way not only the content but also the | 
unconditional character of the moral imperative would have to be 
sanctioned by a divine command. 


(i) Islam is not only a spiritual attitude of mind or a code of sublime 
precepts but a self-sufficing orbit of culture and a social system of 
weli-defined features. In fact, it is an all embracing code of life 
establishing, on a systematic and positive base, the fundamental 
principles of morality and precisely formulating the duties of man 
not only towards his Creator but towards himself and towards his 
fellowbeings. It offers a complete coordination of the spiritual and 
material aspects of human life, lays down a practical code and 
demands a righteousness well within the realm of practicability. It 
does not subscribe to materialistic trends but rouses in man a 
consciousness of moral responsibility in everything he does. There is 
no sphere of life, no conscious activity of man, which may be outside 
the pale of Islamic morality. If it falls in line with the divine 
prescriptions and the ethical code, almost every temporal act is given 
a spiritual touch and raised to the status of worship (Ibadat), 
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In Islam, the first and foremost goal is the inner, moral progress of 
man, and therefore the ethical considerations overrule the purely 
utilitarian. In the contemporary world the situation is unfortunately 
just the opposite. The consideration of material utility and physical 
comfort dominates all manifestations of human activity, and ethics 
are being relegated to an obscure background of life and condemned 
to merely a theoretical position without the slightest power of 
influencing the human community.! 


Ethics constitutes an essential aspect of man’s intrinsic nature: it is part 
of his ontological substance. The sense of right and wrong fulfils a 
psychical demand emanating from a man's inner being, just as water 
and air fulfil our basic needs for physical existence. The inner non- 
corporeal component of man—the spiritual core or soul—requires 
nourishment through gratification of its moral demands. In this sense, 
some conception of moral righteousness or piety is inalienable from 
human life. On deeper analysis it would become clear that even 
socially undesirable elements have a sense of righteousness and 
observe a code of ethics to gratify it. Pace Durkheim, a minimal sense 
of ethics (good, virtue) is unavoidable, and hence his notion of 
‘anomie' or a state of normlessness is a pure fiction.’ 


The ultimate justification of morals depends on the idea of man's 
intrinsic aim, the telos for which he is created. If the aim implies 
something above finitude and transitoriness, the fulfilment of this 
aim is infinitely significant. When Plato said that the telos of man is 
'to become as much as possible similar to the God’, such a relos gives 
utmost depth to the moral imperative. Again, if the object of our life 
as a whole is the worship of God, then we necessarily must regard 
this life, in the totality of all its aspects, as one complex moral 
responsibility. Thus all our actions, even the seemingly trivial ones, 
must be performed as acts of worship. 


Disgusted with the Buddhist or ‘Tayag' doctrine of pessimism that 
this world is full of evil and consequently no good can come out of 
it, some thinkers have taken refuge in the opposite extreme of 
optimism. The Quran, on the other hand, advocates neither the one 
nor the other, 


"To the optimist Browing", writes Allama Iqbal in his Reconstruction 
of Religious Thought in Islam, "all is well with the world; to the 
pessimist Schopenhauer the world is one perpetual winter wherein a 
blind will expresses itself in an infinite variety of living things which 
bemoan their emergence for a moment and then disappear for ever... 


d) 


e) 


g) 
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ETHICAL VIRTUE 
IN THE QURANIC PERSPECTIVE 


Dr. Absar Ahmad 


In this paper I intend to discuss briefly and schematically the question of 
moral virtue or righteousness with special reference to the words Birr 
and Saleh as the key ethical terms used in the Quran. It would, however, 
be helpful first to make a few general observations regarding the Quranic 
approach to human life and the importance of his moral endeavour. 


a) Islam, as every unbiased student of history knows, wrought an 
epoch-making and the most wonderful transformation in the laws of 
thought, principles of life and criterion of values of mankind. This 
much needed and most welcome revolution was based upon those 
fundamental principles which are, in reality, the raison d'etre of 
Islam itself, viz., God-consciousness, sense of human dignity and the 
moral principle of human equality. 


b) Atheistic ideologies and humanistic ethics believe in the possibility 
of a progressive moral improvement of mankind, in the collective 
sense, by means of their practical achievements and the development 
of scientific thought. The Islamic viewpoint is, however, 
diametrically opposed to this conception of human evolution. Islam 
has never accepted, as the secular utilitarian/pragmatic philosophies 
do, that the human nature—in its general supersensible sense—is 
undergoing process of progressive change in a similar way as a tree 
grows; because the basis of that nature, the human soul, is not a 
biological entity. Ethical matters, accordingly, are part of an 
ontology and not part of a sociology or ‘social engineering’. 


c) Islam, being based on transcendental conceptions, regards the 
existence of a soul as a reality beyond any discussion. Though 
certainly not opposed to each other, material and spiritual progress 
are, according to the Quran, two distinctly different aspects of human 
life. They may exist side by side, and again they may not. While 
clearly admitting the possibility, and even desirability of material 
progress of believers, Islam clearly denies the possibility of moral 
and spiritual improvement of humanity by means of its collective 
material achievements. 
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Endnotes 


{34] Ibn Abi Hatim 1: 402. 


[35] i.e. Afternoon prayer. Scholars have differed in this matter; some say it 
was the Asr prayer and not the Dhuhr prayer. Allah knows the best. 


[36] Presently this place is known as Masjid-ul-Qiblatain (or the Mosque 
with two Qiblahs), and is situated in Madinah, a few kilometres from 
Al-Masjid-un-Nabawii. It is one of the oldest mosques in the world and 
uniquely contains two mihraabs - one in the direction of Bayt-ul- 
Maqdis (Jerusalem), and the other towards Makkah. 


[37] Tabaqat of Ibn Sa’d. 
[38] Fath-ul-Bari 13: 521, Musnad Ahmed 3: 138. 


[39] In Al-Masjid-ul-Haraam near Ka’bah, it is now a well which gushed 
out by Allah's Divine power in the form of a spring for the sake of 
Prophet Ismail (AS) and his mother. Water is still flowing out of it in 
immense quantity. 


[40] The meaning of these two names is explained in the beginning of 
surah Al-Fatihah. 
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(159) Verily those who conceal what We have sent down of the clear proofs 
and the guidance after We have made it clear for the people in the book to 
them curses Allah and curse those entitled to curse. 


This ayah refers to the Jews who distorted their Books and hid 
the truth from their own common people. To maintain their fake 
superiority and popularity, they would approve corrupted and 
deviated beliefs and conceal the truth. 


OR Ao 9I :وان الگواب‎ Bee PENRE ATENI] 


(160) Except those who repent and reform and make clear, those are the people I 
accept the repentance of; and I am the Acceptor of repentance, the 
Merciful. 


The doors of Allah’s mercy are always open to His servants. He 
always forgives one who repents and mends his erring ways and 
proclaims the truth as Allah (SWT) wishes it to be proclaimed. He 
is the ۴۶ One, the Merciful. 
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(161) bs those who disbelieved and died while they were سے‎ upon 
them is the curse of Allah, of the angels and of the whole mankind 
combined. 
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(162) Remaining therein forever, the torment would not be mitigated $us 
them nor would they be given respite. 


Those who persist with their disbelief till death will be 
deprived of Allah’s mercy and have the eternal curse of 
Allah (swn, His angels and the believers till the Day of 
Judgment and after that their abode will be the Hell with its 
unbearable torment. 
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(163) And your Ilaah is one Ilaah (Allah); there is no Haah but He, The Most 
Gracious Most Merciful. 


Allah (swt is the only Deity worthy of worship. He has no 
partners or equals and He is Ar-Rahman and Ar-Raheem |40}— 
the Compassionate, the Merciful. 


10 Message of the Qur’an 
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with loss of property, lives and fruits but give glad tidings to those who 
endure with patience. 


Allah (SWT) tests His bondsmen through bounties as well as 
through calamities arid afflictions, so that the earnest and sincere 
believers can be distinguished from those who lack in zeal and 
genuine belief. These trials present themselves in the normal 
situations of life — famine, losing friends and family, loss of wealth 
and property and loss of fruits i.e. sudden calamity in gardens 
and farms—and one has to realize in what manner one is being 
tested. One should face all eventualities by remembering Allah 
(Sw?) and thanking Him in every situation. These trials provide the 
real test of life and the only way to succeed in them is to be 
patient and steadfast. 

Soe asd G krai silai cuf 
(156) Those who, when some calamity afflicts them, say: “No doubt we belong 

to Allah and unto Him we are to return” 

A believer is one who observes patience when he faces adversity, 
calamities and afflictions and knows that his body and soul 
belong to Allah (swt) and that He will surely resurrect him on the 
Day of Judgment for recompense. 
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(157) Such are the people upon whom rest the blessings and mercy from their 
Lord and they are the guided-ones. 

The believers who remember Allah (SWT) and thank Him even in 


the time of stress and afflictions will earn His blessings and 
mercy and Allah (SwT) guides them to the straight path. 
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(158) In fact Safa and Marwah are among the symbols of Allah. So whoever 
performs Hajj of the House or Umrah, there is no blame on him to 


circumambulate around them. And whoever does good voluntarily, verily 
Allah is Appreciative, All-Knowing. 


Prophet Ibrahim's wife Hajrah (Hagar) ran between Safa and 
Marwah in search of water for young Ismail (AS) and pleaded to 
Allah (SwT) for help. Allah (SWT) answered her prayers and made 
the fountain of Zamzamy39j bring forth its water for her and her 
son. Allah (SwT) also laid down for all the Muslims to briskly walk 
or run between Safa and Marwah during Hajj and Umrah till the 
Day of Judgment. 
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(152) Therefore remember Me and I will remember you. And be grateful to Me 
and do not be ungrateful to Me. 


Remembering Allah (SWT) means to remember His commands and 
Allah’s remembrance of His bondsmen means His reward and 
forgiveness. There is a Hadith in which the Messenger of Allah is 
reported to have said: 


“Allah, the Exalted says, ‘O’ son of Adam! If you mention Me to yourself, I will 
mention you to Myself. If you mention Me in a gathering, I will mention you in 
a gathering of the angels (or said in a better gathering). If you draw closer to Me ` 
by a hand span, I will draw closer to you by forearm's length. If you draw closer 
to Me by a forearm's length, I will draw closer to you by an arm's length. And if 
you come to Me walking, I will come to you running." [38| 


It was mentioned in the introduction of Al-Baqarah that this 
surah can be divided into nearly two equal parts according to its 
subject matter. The first part which mainly addressed the 
Children of Israel ends here, and now the second portion of the 
surah begins in which Allah (SwT) addresses the believers, giving 
them instructions and directions that are essential for their 
training and to enable them to accomplish the duties of the 
position of leadership they have been entrusted with. 


Og I ga dil Sg etg SUL goa otal aU 
(153) O You who believe! Seek help through patience and prayer. No doubt 
Allah is with those who persevere. 


For bearing the burden of the responsibility of religious 
leadership, Allah (SwT) directs the believers to seek help with 
prayer and patience. A prayer will train a person in discipline and 
other moral qualities while patience is needed to avoid sins and 
prohibitions and in performing acts of worship and devout 
servitude to Him. 
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(154) And do not say about those who are slain in the cause of Allah that they 
are dead. Instead, they are alive but you do not perceive. 


This ayah indicates that the persons who are martyred in the way 
of Allah (SWT) are alive and enjoying an eternal life, in which He 
(SWT) bestows countless blessings upon them. However, the states 
and events that take place after the physical death are beyond the 
reach of ordinary human perception. 
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(155) And We will definitely test you with something of fear and famine, and 
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To emphasize its importance, Allah (SWT) repeats His command to 
face Al-Masjidul-Haram (the Sacred Mosque) while offering 
prayers, wherever one is in the world, “And surely that is the very 
truth from your Lord” i.e. it has always been ordained by Allah 
(SWT) that the final Qiblah of the believers would be the Ka’bah. 
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(150) And from wheresoever you set out, turn your face towards the Sacred 
Mosque, and wherever you may be, do turn your faces in its direction 

so that people may not have against you any argument except those 

who do injustice among them — so fear them not and fear Me instead — 


so that I may complete My blessing upon you and so that you may be 
rightly guided. 


Allah (swt) repeats His command to all Muslims to turn to the 
direction of the Ka’bah for the third time, “so that people may not 
have against you any argument.” This refers to the People of the 
Book, who knew from their scriptures that the last Prophet (SAW) 
would later on be commanded to face the Qiblah of Ibrahim (As). 
Had Allah not commanded the Prophet (SAW) to face the Ka'bah 
instead of Jerusalem, they would have used this as an argument 
against the Muslims and for denying the Prophethood of 
Muhammad (SAW). ‘So that I may complete My blessing upon you 
and so that you may be rightly guided.” The favors here refer to 
the leadership and the guidance from which the Children of Israel 
were deposed and were now being bestowed upon the Ummah of 
Prophet Muhammad (saw. 


کا از کاو گۂ رشو ونگم یا علیگر ییاور یگ Ua Iss cag halts‏ 
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(151) Just as We have sent among you a Messenger out of you, who recites to 


you Our Ayaat, purifies you, teaches you the Book and wisdom and 
teaches you that which you did not know. 


Here the favor refers to Prophet Muhammad (saw). This is an 
answer to the supplication of Ibrahim (AS) and Ismail {AS) to their 
Lord to send a Messenger amongst their descendants: “O our 
Lord! And raise amongst them a Messenger out of them, who shall 
recite unto them Your Ayaat and teach them the Book and the 
wisdom, and purify them. Verily You and You alone are the All- 
Mighty, the All-Wise.” 
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after what has come to you of the knowledge, surely you would be 
among the unjust." 


Although this is an address to the Prophet (SAW), it also includes 
his Ummah. 
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(146) Those to whom We have given the Book, recognize him as they recognize 
their own sons; but certainly a party of them does conceal the truth 
knowingly. 
The People of the Book know that Prophet Muhammad (SAW is 
the final Messenger they were waiting for and that what Allah 
(SWT) has revealed to him is the truth. They recognize him as they 
know their own sons, but they deliberately conceal the truth from 
the people. 


baide gK asd 
(147) The truth is from your Lord; so do not be among those who doubt, 
Allah (swr strengthens the hearts of the Prophet (saw) and 
his Companions (RAA) by affirming that what Allah (swt) has 


revealed is the truth and there should be no doubt in their 
minds about it. 


ویک A h ii‏ از آنی ما تکنا یب یک له ييا إن اله عل B‏ نم 
ess‏ 
And for everyone there is a direction towards which he turns, so try to‏ )148( 


surpass one another in good deeds. Wherever you may be, Allah will 
bring all of you together; verily Allah is Powerful over everything. 


This ayah refers to the followers of the various religious 
traditions. It means that every religious community has a Qiblah 
to face in their prayers. But Allah's appointed Qiblah i.e. the 
Ka'bah, is what the believers face. This can also be taken in a 
general sense i.e. 'to each is a goal to which he turns, so emulate 
one another in good deeds’. “Wherever you may be, Allah wall 
bring all of you together" i.e. Allah (SWT) will gather you on the Day 
of Resurrection, wherever you are on earth, even if your bodies 
have turned to dust and disintegrated completely. 
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(149) And from wheresoever you come forth, turn your face towards the Sacred 
Mosque. And surely that is the very truth from your Lord. And Allah ic 
not unaware of what you do. 
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(144) Of course We have been seeing the turning of your face to the sky. So We 
will definitely turn you to the Qiblah you will get pleased therewith. So 

turn your face in the direction of the Sacred Mosque. And wherever you 

may be, do turn your faces in its direction. And in fact those who have 


been given the Book know very well that it is the truth from their Lord. 
And Allah is not unaware of what they do. 


Allah’s Messenger (SAW) used to supplicate to Allah (SwT) for change 
in the direction of the Qiblah; he would look up to the sky awaiting 
Allah's command. So Aliah (swr) fulfilled his wish. This ayah is the 
actual commandment of the change in Qiblah. The Prophet (saw) 
was leading Dhuhr |35) prayer in the house of Bishr bin Baraj36| 
when this commandment of change in the direction of the Qiblah 
was revealedj37|. The Prophet at once turned his face towards the 
Ka’bah and so did all those who were following him in the prayer. 
Further Allah (swt commands the Muslims to face the Ka'bah from 
wherever they are, be it the east, west, north or south. The People 
of the Book knew that He was going to change the Qibiah from 
Jerusalem to Makkah. They were foretold in the scriptures given to 
them but they withheld its knowledge as they did in other matters. 
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And even if you bring every sign to those who have been given the Book,‏ )145( 
they will not follow your Qiblah; neither are you going to follow their‏ 
Qiblah, nor are they going to face each other's Qiblah. And if you follow‏ 


their desires, after what has come to you of the knowledge, surely you 
would be among the unjust. 


Allah (SWT) describes the stubbornness of the Jews and the 
Christians; even when Prophet Muhammad (SAW) gave them every 
proof, they were not prepared to accept the Ka’bah as their 
Qiblah. “Neither are you going to follow their Qiblah". This 
indicates that as much as the People of the Book follow their 
desires, the Prophet (sAw) adheres to Allah’s (SWT) commands. 
“Nor are they going to face each other's Qiblah. The People of the 
Book not even followed each other’s Qiblah in Jerusalem. The 
Jews prayed facing towards the western part of the temple built 
by Suleman (AS) while the Christians considered the eastern part 
of the temple to be more sacred. “And if you follow their desires, 
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But Allah says, Say: “To Allah belong the East and the West”. This 
subject has already been mentioned in ayah 115 where Allah 
(SWT) states that whether you face Bayt-ul-Maqdis or the Ka’bah, 
every location belongs to Allah (SWT). 


و زیت جعلدکم اه و سک figi‏ ویکون الوشز kig lsi EJ;‏ 
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(143) "And in this way We have made you an intermediary (or the balanced) 
Ummah so that you should become witnesses over the humanity at large 

and the Messenger may become, over you, a witness. And We did not 
appoint the Qiblah which you used to observe except that we may 
distinguish the one who follows the Messenger from the one who turns 

away on his heels. And it was indeed a hard test except for those whom 


Allah (SWT) has guided. And never would Allah make your faith of no 
effect. Verily Allah is very Compassionate and Merciful to mankind”. 


The substitution of Jerusalem with Ka’bah led to the removal of 
Children of Israel from their position as a Muslim Ummah and their 
replacement by the Ummah of Prophet Muhammad (SAW). It was by 
following the guidance from Allah that this Muslim Ummah 
achieved the excellences that led to their appointment as the 
‘Wasat Ummah’. The word Wasat means ‘jus? or ‘the best and the 
most honored’. Allah (SWT) says that He has made the Muslims the 
best nation ever. Hence, the Muslim Ummah will be a witness over 
all other nations on the Day of Judgment and the Messenger will be 
a witness over them i.e. the Prophet, as Allah’s representative, will 
bear witness to the fact that he conveyed the message to the 
Muslims which he was sent with and the Muslims will bear witness 
that they conveyed the message to the rest of Mankind. “And We 
did not appoint the Qiblah which you used to observe except that we 
may distinguish the one who follows the Messenger from the one 
who turns away on his heels." Allah (SWT) commanded the Muslims 
to face the direction of Jerusalem while praying at first, but then 
changed the Qibiah to the Ka’bah so as to test who followed and 
obeyed the Messenger and who reverted from his religion. The 
change of Qiblah was a very hard test for the Muslims especially 
those who had converted from Judaism to Islam, but not for those 
who believed in the truth of the Messenger (SAW with certainty and 
sincerity. “And never would Allah make your faith of no effect.” The 
Jews questioned about the status of those who prayed facing Bayt- 
ul-Maqdis and died before the Qiblah was changed. Allah (SWT) 
replies them by affirming that they will not be deprived of the 
reward for their prayers, as “Allah is very Compassionate and 
Merciful to mankind." 
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(140) Or do you say that actually Ibrahim, Ismail, Ishag, Ya'gub and (their) 
descendants were all Jews or Christians? Ask: "Do you know better or does 
Allah? And who is more unjust than the one who conceals the testimony 

he has from Allah? And Allah is not unaware of whatever you do. 


Allah (SwT) refutes the claims of the Jews and the Christians that 
Ibrahim (AS) and all the Prophets after him followed Judaism or 
Christianity, by asserting that He (SWT) has the best knowledge of 
whether they were Jews or Christians or Muslims. “And who is 
more unjust than the one who conceals the testimony he has from 
Allah?* The Books Allah (SWT) revealed to the People of the Book 
testified that Prophet Ibrahim (AS) and his descendents were 
neither Jews nor Christians but they hid the truth from the 
people. Therefore Allah (swt) says; “Allah is not unaware of 
whatever you do” i.e. you may be able to hide the truth from 
others but Allah (swt) is not unaware of any of your intentions 
and actions. 
OG ss FOE ots ASG Sead bgek iia 
(141) That was a nation which has already passed away. For them is what they 
have earned and for you what you have earned, and you shall not be 
questioned about what they have been doing. 


This is a replica of ayah 134 where Allah (SWT) refutes the claims 
of the People of the Book that they will be saved because they are 
descendents of Prophets and affirms that their relationship will be 
of no avail unless they emulate them in obeying and submitting 
themselves to Allah (swt). 
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The fools among the people will say: "What has turned them from their‏ )142( 


Qiblah which they used to observe?" Say: “To Allah belong the East and 
the West; He guides whom He wills to the straight path.” 


Before the directive of change in Qiblah, Prophet Muhammad 
(SAW) and the Muslims faced Bayt-ul-Maqdis (Jerusalem) in their 
prayers for nearly 16 months, but he would supplicate to Allah 
(SWT) to shift the Qiblah from Jerusalem to Makkah. Allah (SwT) 
fulfilled his wish and commanded the believers to face the Ka'bah 
instead of Jerusalem. This did not go well with the Jews who used 
to criticize the believers as to what made them change their 
Qiblah from Bayt-ul-Maqdis to the Sacred House ie. the Ka'bah. 
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Refuting the Jews and the Christians, who claim that they follow 
the true guidance, Allah (SWT) directs the believers to spell out 
that they believe in what is revealed to Prophet Muhammad (SAW) 
as well as all the previous Prophets of Allah (SWT), without 
discriminating any of them by following some and rejecting the 
others. This is the true guidance from Allah (SWT) and the 
Muslims submit themselves to Him in totality. 


قان اموا بعل ما امن به Kakaa glis g sA AG IDS oly loh uS‏ اله“ وهو 
COPIE NEA]‏ 

(137) So if they believe in the like of what you have believed therein, then they 
would be rightly guided. But if they turn back, then they are only in 


antagonism. So Allah will suffice you against them. And He is the All- 
Hearer All-Knower. 


i.e. if the disbelievers also believe in all of Allah's Messengers and 
His Books, submit themselves to Allah's will and do not associate 
partners with Him, they will be on the straight path. But if they 
continue disbelieving after the truth has already been presented 
to them, they will find themselves divided into different factions. 
And Allah (SWT) will aid the believers against the idolaters and the 
disbelieving People of the Book. 


OOH ES 55 A o sos zl s adl ics 
(138) (We adopt) Allah's colour. And who is better than Allah at colouring? 
And we are His worshippers. 


In this ayah dye or color means the ‘Deen of Allah (SWT)’ [34]. “And 
we are His worshippers”. The main purpose and the message of 
all the Messengers and their followers has always been to obey 
Allah (SwT) with all devotion and worship Him alone. 


وه و ا Bhe be p harr 2 j‏ ےی ے 
O52 jr s JC SISTI G i3 sU st gat a USE CIT,‏ 
Ask: "Do you argue with us concerning Allah whereas He is our Lord‏ )139( 


and your Lord, and for us are our deeds and for you are your deeds and 
to Him we are sincere. 


i.e. would you dispute with us in the fact that we obey Allah (SWT) 
and have submitted ourselves to Him and that we do not 
associate any partners with Him, even when you know that Allah 
(SWT) alone is the Lord of the universe and has full control over us 
and you? We don’t believe in what you worship and worship Allah 
alone, as all Prophets and their followers have been doing. We will 
only be accountable for our deeds and you will be responsible for 
your actions. 


Soros i pe e ALi aes (8+ 
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ans agli uU من بغری‎ SATU arsed JU Spo silo sla ge ST ET آم‎ 
2,25] 2251 5238 A7 ag [eM عا وا عیام‎ ca اا ا‎ 

Oops AF" Wel Di Gls anal sa Ut 

(133) Or were you present when death approached Jacob? When he asked his 
sons: "What will you worship after me?" They replied: "We will worship 


your Ilaah (i.e. Allah) and the Haah of your forefathers—Abraham, 
Ishmael, Isaac ~ the only llaah, and unto Him We are submitters. 


This ayah criticizes the Arab idolaters as well as the disbelievers 
amongst the People of the Book, who thought that they were 
following the Deen of Ibrahim (AS) and his progeny. Allah (SWT) says 
that those whom they professed to follow were true believers in 
Allah's Divinity and did not associate partners with Him and 
submitted themselves totally in His obedience. 


pest lb Gels Gila‏ ٹا مزا : ode ds s‏ ا اينه 
That was a nation which has already passed away. For them is what they‏ )134( 


have earned and for you what you have earned, and you shall not be 
questioned about what they have been doing. 


This ayah denies the Jewish belief that they are the chosen ones 
because of their relationship with the Prophets or the righteous 
people. On the contrary, Allah (swt) spells out that no relationship 
would benefit one in the Hereafter unless one performs good 
deeds oneself. 


oikua a Js ride yas iftis ISS 
(135) And they say: "Be you Jews or Christians, then you shall be rightly 


guided". Say: "Nay, but the faith of Abraham who was ever focused 
towards Allah, and he was not one of the polytheists". 


The Jews and the Christians used to come to the Prophet (SAW) and 
say that the true guidance was only what they followed and asked 
him to follow them. So Allah (swn orders His Prophet (SAW) to make 
it clear to them that the believers did not need to follow them. The 
Muslims follow the straight path of their father Ibrahim (AS), which 
was in fact the path that all the Messengers from the beginning of 
Divine revelation believed in, preached and followed. 
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(136) Say: "We believe in Allah and what has been sent down to us, and what 
has been sent down to Abraham, Ishmael, Isaac, Jacob and the 
descendants; and what has been given to Moses and Jesus and what has 


been given to the Prophets from their Lord. We do not differentiate 
between any of them and unto Him We are subservient. 
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(130) And who would turn away from the faith of Ibrahim except one who has 

befooled himself? And indeed We have chosen him (Abraham) in this 
world, and in the Hereafter he would be definitely among the righteous. 


Ibrahim (aS) worshipped none but Allah (SWT) with sincerity and 
did not call upon others besides Allah (swT). This is the faith and 
practice of Ibrahim (AS) and whoever abandons his path is in fact 
committing injustice to himself by deviating from the truth. Allah 
(SWT) chose Ibrahim (^s) as His Messenger and a leader of the 
upright, and he will surely be amongst the righteous persons in 
the Hereafter. 


aic 345 JES‏ قال اشلیث لرب الغلینه 
When his Lord said to him: “Submit”, he said: “I have submitted to the‏ )131( 
Lord of the worlds”,‏ 


Allah (SWT) commanded Ibrahim (AS) to submit himself to Him and 
be obedient to Him and he (As) perfectly adhered to Allah's 
commands. 

27 oats 2 PENT oz att oT Leo te زا‎ eT میور مسق‎ e 
OOS BSG FG EN BN یه ویَعقوبیجی ن اله اضطفی‎ Za yi bss 
(132) And Ibrahim exhorted thereby to his sons and (so did) Ya'qub: "O my 
sons! Verily Allah has chosen for you the Deen (Islam), so you must not 

die ?xcept that you are Muslims. 


Ibrahim (As) advised his children to follow this Deen i.e. Islam, and 
so did his grandson Ya’qub (Jacob) (AS). They ordered their 
children to adhere to righteous deeds and worship none besides 
Allah (Sw) throughout their lives so that Allah might bless them 
with the fortune of dying upon the right path as Muslims. 
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